 
Mataṅga Pārameśvaram
 
Vidyā Pādaḥ

१  ू
1 upodghāta prakaraṇam
1 Introductory Chapter on the Content of the Text
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himavatyacale ramye siddhacāraṇ sevite |
nānāścarya guṇopetaṁ śikharaṁ cārunirmalam ||
siddhīnāṁ udbhavo yatra yatra nāpyapamṛtyavaḥ |
yatrānyonyaviruddhānāṁ prītirbhavati tatkṣaṇāt ||
mūrkho'pyamūrkhatāṁ yāti bhayādbhīto vimucyate|
yatra nāstyupasargāṇāṁ praveśaḥ śikharottame||
yatra saṁnihito nityaṁ bhagavān parameśvaraḥ|
tatrāsau muniśārdūlastapasotkṛṣṭa mūrtimān||

1
2
3
4

On the side of charming Himalaya mountain, there is a peak known as Kailasa which is resorted to by the
supreme beings such as Siddhas and Caranas , which is associated with various kinds of wondrous
phenomenon and things, which is exceedingly pure and auspicious. Mt Kailasa is the sacred place where
wonderful objects such as anjana, paduka, cintamani and others get originated, where untimely death
does not occur, where the beings which are mutually opposed (right from their birth) become friendly
and affectionate even at the very instant of seeing that peak, approaching which even those persons
who have not observed the austere vows and conducts prescribed in the Scriptures become equal to
those holy persons who have diligently observed and practised all those vows and conducts, nearing
which the persons afflicted with fear and the causes thereof are relieved from such worried and afflicted
state and where there is no entry for misfortunes and distress. In that most supreme peak is always
present Lord Paramesvra. In the same peak(called Jyotishkampa or Kailasa), was a great Sage who
was considered as the Lion among the seers, who was endowed with divine and vibrant form brightened
and strengthened by constant penance. His name was Matanga.
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jñānāgnidagdhakaluṣo vṛttāmbhaḥkṣālitātmavān|
śivadhyānaika cittātmā samādhāvāsthitaḥ sudhīḥ||
yāvanmārutasaṁparkān mumoca madhuraṁ svaram|
kīcakaḥ ṣaḍpadāvāsa vivareṇa śanaiḥ śanaiḥ||
tāvanmunermataṅgasya sahasā kṣubhitaṁ manaḥ|
bhūyo bhūyo ninādena śrotrāmṛta vapuṣmatā||

5
6
7

The sage Matanga was there, his previous state of impurity having been incinerated by the fire of
knowledge, his self having been purified with the consecrated water symbolizing the constant observance
of restrained conducts(niyama) and constant rendering of divine services. He was there being firmly
established in one-pointed meditation on Lord Siva , being totally absorbed into that state. He was at
the verge of disentanglement from the bondage of anava mala which had matured enough for
immediate removal. When the rattling bamboos naturally emitted melodious notes through the
holes, which served as the dwelling place of the bees, due to the fitting and constant flow of the wind
in slow and medium phase, the mind of Matanga immediately got inspired and shifted and settled to
involve itself in a different matter. Soon his body became filled up with the nectar of sweet and pleasing
melodies which were repeatedly produced by the bamboos, which nectar could be experienced by the ears.
 U!U!   &*.  *!।
$
VW'<X
Y8 % Z [ H॥

\

 :  $  ौ* @]ॅ>%  & ।
$
$
_!   % $ .
`ो॥

b

cG]%  $ d % . ] eिJg।
h
%
V  i&
j % kN l॥
kariṇyāraṇya mātaṅgaḥ sa vaśīkṛtya nīyate|
vanātparāṅmukhastadvaccittaṁ lakṣyācchivātmakāt||
tataścāsau muniḥ śrīmān jñātvābhraṣṭaṁ manaḥ śivāt|
ādāya tarasā veṇuṁ susamamṛjumavraṇam||
ślakṣatvacaṁ suniṣṇātaṁ kṛtvā chidrairalaṅkṛtam|
tadotpāditavāṁlleśād dhvaniṁ saptasvarānvitam||

१०

8
9
10

Just as an elephant living in a forest is brought under control and slowly led to an abode nearby a city
by the tamed elephant living near that city and its previous state of forest life gets disposed of thereafter,
even so the mind of Sage Matanga got controlled and led towards one-pointed deep meditation on
Lord Siva. Realizing that his mind was not turned away from the state of deep meditation on Siva
even after the impact of sweet melodies arising from the bamboos and reaching his ears , Sage Matnga

who was the possessor spiritual wealth such as self-knowledge, saktipata and so forth, immediately
chose a bamboo shaft which was straight, evenly formed, unhurt with rents and smooth, which was with
fine rind and perfect enough to produce sweet melodies. Having taken such a perfect shaft, he made holes
in it with convenient intervals and began to play on the flute-like bamboo shaft, raising the seven notes of
musical scale in slow and medium phase.
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tryambakasyāgrato bhūtvā prahṛṣṭenāntarātmanā|
munirvāditavānveṇuṁ bhaktyā tu parayā bhṛśam||
tataḥ sa bhagavānnāthaḥ pārvatyā sahito haraḥ|
svaṁ vapurdarśayāmāsa mataṅgāya tapasvine||
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12

Having deeply involved himself primarily in the worship of Siva, Sage Matanga played the flute with
intense and deep devotion for a long time, his inner self all the time being engrossed in delighted and
blissful state. Thereupon, the Supreme Lord Srikantha, along with His consort Parvati, manifested before
Matanga, who was the most celebrated one and who had accomplished great penance and enabled him
to see His own form directly.
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dadarśa sahasā vipraḥ śrīkaṇṭhaṁ viśvanāyakam|
sa tasya pādāvabhyarcya daṇḍavatpatito bhuvi||
tadbhaktimanyorāveśānnayanāmalavāriṇā|
pādau prakṣālya tamataḥ stotumārabdhavānmuniḥ||
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14

With great wonderment, Sage Matanga saw the complete form of Srikantha, the Lord of the whole
universe. Having worshipped His feet, he prostrated before Him, stretching himself on the ground
like a fallen staff. Being completely under the grip of inspired zeal aroused by deep devotion, Sage
Matanga drenched the feet of Srikantha, with tears of joy welling up in his eyes and began to
praise His glory and greatness.
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bhagavan bhūtabhavyeśa brahmaviṣṇvīndra nāyaka|
tvatprasāda guṇāviṣṭā divi dīvyanti devatāḥ||
bhavatā nikilaṁ vyāptaṁ jagatsthāvarajaṅgamam|
tvatpādāmbuja sāmarthya smaraṇādapi pāpinaḥ||
pradhvasta pāpanicayāḥ siddhibhājo bhavanti hi|
kiṁ punarmunayo dhīrāstvayyevārpita cetasaḥ||
vimuktāḥ sarvapāpebhyo yogino vigataspṛhāḥ|
virajaskā viśokāśca vyatikrānta bhavārṇavāḥ||
anye'pi hi sureśāna labdhepsitavarā narāḥ|
ahameko'lpabhāgyastu duḥkhabhāk sukhavarjitaḥ||
vajropamaṁ mahatpāpaṁ madīyamathavā vibho|
tvadīyaśaktayastīvrāḥ saṁsārottāraṇaṁ prati||
matpāpanicayaṁ prāptā laghutāṁ mṛdutāṁ gatāḥ|
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Sage Matanga:
“O,Bhagavan!, you are the Lord of tattvas from the earth, water, fire and so forth and you are the Lord of
all the worlds such as Bhu, Bhuvah, Svar and so forth which are subjected repeatedly to creation and
destruction. You are the Lord of Brahma, Vishnu and Indra. All the Gods such as Brahma, Vishnu and
many others rejoice being in their respective and ordained worlds and illuminate the worlds under
their control , being governed and directed by your grace and auspicious attributes. The whole world
consisting of moveables and immoveables is charged with your divine presence. By the mere
contemplation on the ability and power of your Feet, the accumulated mass of sinful effects of the
wicked beings gets annihilated completely and such beings become endowed with auspicious benefits
and accomplishments. If so, is there any need to speak about the greatness of the sages who are bestowed
with steadfast and uninterrupted austerities and whose minds are totally dedicated to you only!
How could the supreme state attained by those great persons who are free from rajasic effects and
passions and those who are brought out of the veiling darkness of ignorance be explained? Those
persons who aspire for final liberation become capable of crossing over the ocean of transmigration
being enabled by your grace. And, other persons who diligently perform the sacred actions such as
worship, incantation and so forth attain great boons as desired by them. O, the Lord of the Devas!,
is there any wonder in attaining these great and auspicious fruits? But, alas, amongst these, I am the
only person who still remain as a man of insignificant fortune, as a man who is kept far away
from your grace. I am afflicted with miseries and remain bereft of least happiness.

O, all-pervasive Lord!, even though my state of ignorance has been destroyed by the fire of supreme
knowledge and even though I remain purified by austere activities through your grace, my sinful
effects still remain comparable to an unbreakable object like vajra. I realize that only your active
Saktis are capable of delivering me from the contemptible bondage which makes me consider the
self as the not-self and the not-self as the self. I am fully aware of the fact that only your gracious
deeds such as saktipata and diksha would render my sinful effects weak and infructible. Ignorance
leads to endless transmigration. The annihilation of such ignorance could be effected with your grace
only.”
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etasminnantare devaḥ prahasyovāca viśvarāṭ||
pramṛjyājñāna paṭalaṁ vasturatna suśobhayā|
vāṇyā praśvāsya taṁ vipraṁ samutthāpya ca bhūtalāt||

21
22

Upon such eulogy rendered by Matanga, Srikantha, the Lord of the whole universe spoke assuaging words
very kindly, with ennobling smile on his face. With utterances adorned with the gems of assurance of
protection, consoling and firm resolution, the Lord lifted him up from the ground, wiped away
the fatigue expressed by various marks of his body and cleansed the film of ignorance left out in him.
Having done so, the Lord spoke:
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parameśvara uvāca
varamanviccha viprendra yattvayā manasepsitam|
tataḥ provāca hṛṣṭātmā romāñcita vapurmuniḥ||

23

The Lord:
“O,Sage!, you are the supreme one among the seers. Ask the boon which is intently desired by you.”
And then, Sage Matanga, with his inner self being inspiringly delighted and with his whole body
filled up with bristling of hairs, spoke:
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mataṅga uvāca
kṛtakṛtyo'smi deveśa tvatprasādātkimadbhutam|
prāptavyaṁ yatprayatnena tatprāptaṁ akhilaṁ mayā||
dṛṣṭe tvayi jagannāthe lokānugraha kāraṇāt|
dvividhārthapradaṁ śrīmadvasturatna sucarcitam||
jñānamajñānahaṁ tāraṁ sukhabodhyamanākulam|
vipulārthaṁ asaṁdigdhaṁ samāsoktyā bravīhi me||
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26

Sage Matanga:
“O, the Lord of Devas!, through your grace I have become a person who has accomplished his goal.
What wonder is there? O, Lord of the universe, by your mere presence I have attained a great fruit
of the significant manifestation of sivatva(the power of all-knowing and of all-doing) which
is to be gained only through the supreme kind of diksha. Now, all that is to be known and to be
practised after getting diksha have become fulfilled merely through your gracious and kind words.
Even so, now, for the benefit of the world to which I wish to transmit the principles concerned with
diksha and such other matters, kindly teach me through brief and succinct statements a Scripture
which is capable of granting both the worldly enjoyments and final liberation, which deserves to be
in a prominent state, which enshrines in itself the unique concepts of the Lord(Pati), which is embedded
with the gems of the principles of existential things(pasa), which could destroy the roots of ignorance,
which could enable the reader cross over the ocean of transmigration, which could make known the
real sate of supreme bliss, which is not impaired with inexplicable statements and the statements
susceptible to double interpretations or ambiguity, which embodies in itself the concepts of all other
related Scriptures and which is capable of demonstrating the existence of the higher planes of existence
as explained in those Scriptures and which is not vitiated by contradictory statements.”
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tasya tadvacanaṁ śrutvā mataṅgasya mahātmanaḥ|
jñānālaya vapuṣmatyā vāṇyālupta vapurguruḥ||
uvāca tasmai suprītyā mataṅgāya mahātmane|

27

Having heard the words of Matanga, Lord Srikantha, the Great Preceptor whose form is the
personification and seat of pure consciousness and whose form is eternally free from decay and
destruction, spoke to the great Sage Matanga, pleasingly and affectionately:
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parameśvara uvāca
vicārayuktaṁ sadvastu sphuṭamāmnāya darśanāt||
yathā vyavasthitaṁ nyāyamārgeṇaivānulomataḥ|
sukaraṁ suvibhaktāṅgaṁ ṣaṭpadārthamayaṁ śubham||
catuṣpādamidaṁ śāstraṁ āyātaṁ amṛtātmakam|
dhātuvaktrāmbujodgārādvimalādgurusaṁtatau||

28
29
30

“There is a Scripture(Agama) replete with investigations about the principles of existential things,
which principles are comparable to the gems, which is with clarity making known the Agamic tradition,
which has emanated in the path of creation maintained by the Lord and transmitted through competent
and continuing lineage , which is composed very methodically, associated with well-classified divisions,
replete with auspicious principles related to the six categories(padarthas). The Scripture of such
excellence, which is eternal, consists of four sections. Such great Scripture has come down directly
from the Supreme Lord who is eternally free from the veiling bondage( known as anava mala).
Originally, this emanated in the form of inaudible sound from the face of the Lord of five cosmic
functions, creation and others. Then, it attained the distinctly manifest and audible sound form for
the sake of preserving the lineage of the Guru.
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anuṣṭupchandasā pūrvaṁ nibaddhaṁ koṭisaṁkhyayā|
sadāśivena devena tato'nantena dhīmatā||
bhāṣitaṁ lakṣamātreṇa tedevāhaṁ tavādhunā|
upasaṁhṛtya saṁkṣepādvakṣye vai pārameśvaram||
sahasrāṇāṁ trayeṇātha pañcabhiśca śataiḥ param|
ato'nyo yaḥ samuddhāraḥ sa sphuṭārthaprakāśakaḥ||
na bhavatyatisūkṣmatvāttato'yaṁ niścayaḥ sphuṭaḥ||
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32
33
34

First, this Agama was revealed to Anantesvara by Lord Sadasiva as consisted of ten millions of verses
set in anushtup-meter. Then, Anantesvara who is endowed with supreme ‘sivajnana’ revealed this Agama
to me(Srikantha), reducing the number of verses to one hundred thousand. Now, being the disciple of
Srikantha, I proceed to teach this Scripture known as Paramesvara Agama, reducing the number of verses
to three thousand and five hundred. This Agama which has been thus abridged and grasped by me
is not in any way affected by this reduction and condensation. It clearly makes known the subtle
principles. It is not impaired with too much of brevity. Beyond doubt, it is with well ascertained and
established truths expressed clearly and brilliantly.
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udārabuddhirbhagavānmataṅgaḥ
śāstrārṇavo yena harādavāptaḥ|
ārādhya veṇvākṛta niścayena
tadvastu yuktyā hyakhilaṁ pravakṣye||

३L

35

The ocean of Scripture called Paramesvara Agama was received from Lord Hara by Matanga, after
worshipping Him with the accompaniment of flute recital. Now, I proceed to reveal to you the same
ocean of Scripture(Paramesvara Agama) rendered with clarity and replete with well settled logical
reasoning and reflections.
ूu  k
prathamaḥ paṭalaḥ samāptaḥ
Here ends the First Chapter
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2 uddeśa prakaraṇam
2 A Brief Summary of the Contents of this Agama
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athāṇorbandha sopāna padapaṅkti nivṛttaye|
sattābhivyaktaye caiva varṇyate ca bubhukṣuṇā||
jñānāmṛtaṁ asaṁdigdhaṁ bhūtyarthaṁ atulaṁ param|
ṣaḍbhiḥ padārthairmāṇikyaiḥ vāksūtreṇātiśobhitā||
vasturaśmi sahasrāḍhyā pravicāra guṇojjvalā|
māleyaṁ dhīvilāsinyā maṇḍanāyāvatāritā||

1
2
3

To put an end to the occurrence of series of different states originated by the ladder-like karmic
effects and in order to manifest the essential nature of the self within a perfect sadhaka, which nature
is characterized by the power of all-knowing(sarvajnatva) and the power of all-doing(sarva kartrutva),
this Agama is being instructed now. The transmission of this Agama is also for the sake of those
persons who are in the pursuit of worldly enjoyments. In this Agama is contained the nectar of
siva-jnana. Being free from contradictions and inconsistencies, this is meant for the attainment of
inexhaustible source of supreme Bliss and great fruits which are not to be attained through other
means. This is incomparable and supreme. This Agama is embellished with the gems of six
categories, strung together charmingly with the thread of elegant words. This is much brightened
by the resplendent rays of tattvas, bhuvanas and others. This shines forth with the inspiring and
ennobling characteristics of well-reasoned inference and other valid proofs. This garland of Agama
is duly kept in continued instructions for the sake of attaining perfection and purification and for the
sake of transcending the limitations of self-knowledge effected by the principle of intellect(buddhi
tattva).
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bharturvākyāvasāne'smin mataṅgapravaro muniḥ|
bhakticandra vapuṣmatyā vinayāmbho'bhiṣiktayā||
girā provāca bhagavan devadeva jagatpate|
pravibhāgaṁ padārthānāṁ ṣaṇṇāmapi śivodaye||
catuṣpāde mahātantre yathāvadvaktumarhasi|

4
5

Upon the completion of the Lord`s speech(as given above), Sage Matanga whose body has now
become like the pure moon formed of absolute devotion, bathed himself with the pure water of
humility and spoke to the Lord: “O,Bhagavan, the Lord of Devas and the universe!, keeping yourself
in a fitting position, kindly explain to me the method of grouping of the six categories under four
sections which constitute the whole Agama as revealed by Lord Siva Himself.”
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tataḥ sa bhagvān devaḥ sphuranmāṇikya śekharaḥ||
vākyānala samutthena jvālāvyūhena mantrarāṭ|
pradadāha muneḥ samyagajñānaṁ tṛṇarāśivat||

6
7

There upon, Bhagavan Srikantha whose crest shines forth with the crown studded with rubies and
other gems and whose resplendent form is constituted of sakti-mantras(samhita mantras), burnt
away completely the ignorant state of Matanga. The enkindled fire of statements associated with
the multitudinous arrays of flames which are of the nature of revealing the exact meaning of the
statements(comparable to the fire) burnt away his ignorance which hitherto existed in him like the
heap of dry grass.
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viveko yatra tattvānāṁ kāryakāraṇa bhedataḥ|
yathāvaducitaṁ vastu heyaṁ caivopavarṇyate||
vidyāpādaḥ sa vijñeyaḥ sārdhena parimaṇḍitaḥ|
ślokānāṁ ca sahasreṇa śāstre'smin munisattama||

a

8
9

The Lord said:
The section in which discriminative and distinct knowledge about tattvas associated with
differentiations based on cause-effect relationship are properly explained and in which the views
which are to be accepted and which are to be neglected based on valid proofs and reasoning are
clearly explained is known as the vidya-pada. O, the supreme sage!, in this Agama known as
Paramesvara, this section, namely the vidya-pada is elegantly decorated with one thousand and five
hundred verses.
( $B1 O + 1& + -c ।
ि
 
d"  + " -% ;ॐ  # $%॥

१०

( 1& 4।
 म
ब4  *4
mudrāmaṇḍala mantrāṇāṁ lakṣaṇaṁ sādhakātmanām|
ācāryāṇāṁ ca vidhivat sahasreṇaiva varṇyate||
kriyāpadaḥ sa vijñeyaḥ sarvānugraka lakṣaṇaḥ|

10

The section in which the characteristics of mudra, mandala and mantras prescribed for the initiated
disciples and for the Acharya are explained according to the uninterrupted tradition and to the
settled rules is known as kriya-pada. In this Agama, the kriya-pada is set forth in one thousand verses.
This section is of the nature of bestowing grace upon the all the diligent sadhakas.
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yatropāyo viraktānāṁ ṣaḍaṅgaḥ sumahātmanām||
rāgiṇāmapi bhogārthaṁ yogapādaḥ sa ucyate|
śataiḥ pañcabhirākhyeyaḥ ślokānāmapi vistarāt||

11
12

The section in which the path of yoga comprised of six parts(angas) has been described as the fitting
means for those persons aspiring for the final liberation and for the sages and seers and even for those
persons desirous of worldly enjoyments is called the yoga-section. This section has been extensively
set forth in five hundred verses.
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samayācārasadvādasthitiḥ svāmnāya lakṣaṇaḥ|
caryāpādaḥ samuddiṣṭo yathāvatpañcabhiśśataiḥ||

१३

13

The section in which various conducts, observances and disciplines have been enjoined for the
initiated disciples such as samayi, putraka and sadhaka and which enables them accomplish the
well-known four human goals(purusharthas) is known as the carya-pada. These conducts and
disciplines have been explained through the pleasing, agreeable and lucid statements in this section.
This section is set forth in five hundred verses.
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layabhogādhikārāhvastritattvokti nidarśanāt|
padārthaḥ patināmāsau prathamaḥ parikīrtitaḥ||
bhogyabhoktṛtvasaṁbandha māyādhāra susaṁcite|
kriyājñānātmikā kīrtirye ca dharmāḥ patau sphuṭāḥ||
śaktyāhvaḥ sa padārtho'yaṁ dvitīyaḥ paribhāṣyate|

14
15

Among the six categories explained in the vidya-pada of this Agama, Pati is proclaimed to be
the first category. The exposition of this category includes in itself the concepts about the three
principles known as laya, bhoga and adhikara. The relation between the enjoyment and the state
of being the enjoyer, the principle known as maya-tattva which exists as the supreme source for
the provision of enjoyments and the fitting bodies of the enjoying souls, the array and assemblage
of bodies and worlds pertaining to suddha-vidya realm, its principal cause known as suddhavidyatattva, the nature of 41 bhuvanas existing in the maya-tattva and the suddha-vidya tattva, Lord`s
Kriya Sakti, His JnanaSakti and the group of 81 padas starting with ‘vyoma vyapi’ for which
the abode is in the suddhavidya-tattva – all these are explained in the category known as Sakti.
This is the second category enumerated in this Agama.
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ye bhūtabhāva tattvākhyā māyātaḥ kṣuritāḥ sadā||
padārthaśca triparvo'yaṁ tṛtīyaḥ śivaśāsane|
yo'svatantraḥ paśurbhoktā kṣetrī pāśyaḥ pumānsphuṭam||
padārthaḥ paśunāmā'sau caturtho munipuṅgava|

16
17

In this Agama, the third category is known as ‘triparva padartha’(the category in its threefold
division). This category comprises bhuta, bhava and tattva originated from maya. O, the supreme
sage!, the souls are, beyond doubt, in the state of bondage. In its limited state, the soul is dependent,
being veiled by anava mala; it is the enjoyer; it is associated with a fitting body. The category known
as ‘pasu’, meaning the bound self, is the fourth one in this Agama.
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dharmādharma vipākākhyāḥ sthitau bhokturihāgatāḥ||
sādhyasādhana bhāvena saṁsthitā ye parasparam|
pañcamaḥ sa tu boddhavyaḥ padārtho bhogasaṁjñakaḥ||

18
19

The effects of both the good and the evil deeds exist in the buddhi-tattva in the form of lingering
impressions(vasanas or samskaras). During the embodied state of the bound soul, they remain
mutually helping for the sake of maturation. The accomplished and the means of accomplishing are
governed by these. They are the real causes for happiness and misery. The karmic effects are generally
known as bhoga. This bhoga is considered to be the fifth category in this Agama.
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ye mantrāḥ śuddhamārgasthāḥ śivabhaṭṭārakādayaḥ|
mudrāśca śaktipūrvāḥ syurye cārthāḥ parivistṛtāḥ||
pādatraya upāyo yaḥ saṁsāroddhārakāraṇam|
ṣaṣṭhaḥ so'bhihitastantre padārthaḥ pārameśvare||

20
21

Those mantras such as Siva-Bhattaraka and so forth, who exist in the pure realm(suddha vidya), those
mudras beginning with Sakti and others and those conducts and disciplines to be followed and
practised after initiation in three modes nitya(daily), naimittika(occasional) and kamya(optional)
serve as the means in all the three sections – carya, kriya and yoga and serve as the primary way
for the deliverance of the souls from the repeating cycles of birth and death. This upaya(means)
is considered to be the sixth category in this Paramesvara Agama.
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saṁkhyā tantrārthayuktyā gurulaghu laghutānukrameṇaivamuktā
pādānāṁ yo vibhāgaḥ sa sakalanigama vyāpakatvādvibhaktaḥ|
saṁkṣepoktyā'dvasaṁsthā patipaśuviṣayāḥ sūcitāḥ ṣaṭpadārthā
steṣāmādau garīyānpatiriti gatitaḥ procyate sa krameṇa||
22

By virtue of the meaning of the term ‘tantra’ and by virtue of the number of verses, the significant
characteristics of the four sections of this Agama have been told in the due order. These are larger,
comparatively large, small and smaaler sections.(That is, the vidya-pada is the larger section, kriyapada is a comparatively large section, yoga-pada is a small section and the carya-pada is the smaller
section). The sections have been divided in this way, since this method of division is quite applicable
to all Agamas. The matter concerned with adhva is briefly told as related to the first three padarthas.
And the principles concerned with Pati and pasu have been suggestively told as related to all the
six categories. Among these six categories, the category known as Pati is considered to be of great
and primary importance. Because of such importance, the nature of Pati is now explained.
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|| vidyāpāde uddeśaprakaraṇaṁ dvitīyaṁ samāptam ||
The second chapter of the vidya-pada “A Brief Summary of the Nature and Contents of this Agama” ends
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3 layabhogākhya tattvadvaya vicāra prakaraṇam
3 Ruminations on the Nature of Two Tattvas - Laya and Bhoga
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atha patyuradhiṣṭhānaṁ svaśakti kiraṇātmakam|
tasyāṁ divi sudīptātmā niṣkampo'calamūrtimān||
kāṣṭhā saiva parā sūkṣmā sarvadikkāmṛtātmikā|
pradhvastāvaraṇā śāntā vastumātrāti lālasā||
ādyantoparatā sādhvī mūrtitvenopacaryate|
sthitāvanyonyaloke'smin saṁvidā nopalabhyate||

1
2
3

The highest place in which there is the presence of Supreme Lord is of the nature of resplendent
rays of His own Sakti. In that place which is considered as the location meant for the playful deeds
related to the perfect souls, the Supreme Lord(Pati) is present, illuminating the entire extent of that plane
with His own rays. He is present there, being absolutely free from the state of becoming or evolving. His
form is of the nature of the power of knowledge and action(jnana kriyatmaka). It is the ultimate limit of all
other forms; highly supreme; capable of pervading even the interior of minute atom(paramanu); capable
of pervading the relevant deeds performed in various planes of existence; completely free from the
cosmic functions; not affected by desire and aversion; simply known as 'existence' alone; capable of
protecting the souls according to their maturity and fitness; free from the beginning and the end; benign
and compassionate. Only in a figurative sense, the Lord is said to be the possessor of form. Even though
He is present in the world consisting of variegated existents and beings, His form cannot be perceived
directly; His form is beyond direct perception.
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tataḥ sa muniśārdūlaḥ pṛṣṭavān parameśvaram|
śrotrādīni pramāṇāni prameyo'rthaśca pañcadhā||
etāvanvyavahāro'smin supratīto jagatpate|
anumānāgamākhye ca tatpūrve vyavahartṛṣu||
ebhyo'tiriktaṁ yadvastu tatkathaṁ sādhyate vibho|

4
5

Then, Matanga, the king among the sages(just like the lion among the animals) questioned Lord
Paramesvara: "O, Pervasive Lord, there are five organs- ears, skin, eyes, tongue and nose - which serve
as the tools to know the objects and correspondingly there are five objects(sound, touch, form, taste and
smell)knowable through these five organs respectively. All these are perceived directly. The five organs
generate knowledge related to only those things which are grasped directly. They cannot produce
knowledge related to those things which lie beyond direct perception. Since the form which is of the
nature of knowledge and action (jnanakriyatmaka) cannot exist, it cannot be known through
these organs. Even inferential knowledge and scriptural knowledge is valid as related to the existing
objects only. It cannot reveal the knowledge of a non-existent object. How the one which is apart and
different from the perceptible object could be known? How the existence of such an imperceptible
form which is beyond the grasp of the five organs could be established?
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vākyārka kiraṇaistīvraiḥ sphuradbhiratibhāsuraiḥ||
vibhurmārjitavānāśu munerbhrānyutthitaṁ tamaḥ|
sarva eva padārthāḥ syuḥ sattāmātropalakṣitāḥ||
svadharmairavagamyante svāgamokti nidarśanāt|
dhūmādagneryathā patyuḥ śaktayo viddhi sādhanam||

6
7
8

Upon such questions, the Supreme Lord dispelled instantly the darkness of ignorance generated by
delusion in the mind of Matanga through the rays of meaningful exposition which are with excessive
luminosity and resplendence. The Lord said: "All the principles from sakti tattva onwards are recognized
to be ever existing. Basically, they are known to be ever-existents. Their existence is inferred through
their qualities(dharmas). This has been declared and ascertained by the statements enshrined in the
Agamas which have been revealed by the Lord Himself. Just as the existence of fire is established
through the appearance of smoke, even so the existence of Pati is established through His own Saktis.
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dharmeṇa sādhyate dharmī kvacitkāryeṇa kāraṇam|
kāraṇena kvacitkāryaṁ kvacidāmnāya darśanāt||
evamanyonya sādharmya vaidharmyeṇa viniścayāt|
patyurdharmāḥ śaktayastu tāśca sarvatra niḥsṛtāḥ||
śāstre'sminyuktitaḥ siddhā lakṣyante triṣvavasthitāḥ|
paśau pāśeṣu bhogeṣu tateva tritayaṁ punaḥ||
saṁyogātpratipattvyaṁ na ca śaktyujjhitaṁ kvacit|
pravartate'svatantratvādacetanatayā tathā||
amūrtatvācca kramaśo yathoddiṣṭāḥ parasparam|
vyastānāṁ śaktaye vaktuṁ na kadācitsvarūpakam||
upāyo'pi hi taddharmanyāyena samavasthitaḥ|
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On some occasions, 'dharmi'(the one which possesses qualities) is established through 'dharmas'(qualities);
on some other occasions, the cause is established though its effects; sometimes, the effect is established
through the cause. The existence of some objects is established by the statements of the agamas. In this
way, the existence of so many objects is established through the sameness of nature and dissimilarity
present in them. The Saktis are considered to be the qualities of Pati and they always evolve out
everywhere from the Lord for the sake of cosmic functions. In this Agama, their existence is established
through inference. They are observed to be in three states - as related to pasu, as related to pasa and as
related to bhoga. Again, they become threefold, as related to enjoyments(bhoga), ability to enjoy the
bhogas(bhoktrutva) and the actual experience(bhogya). Without being impelled and directed by the
Saktis, they never become active. Because, they are dependent on intelligent power for their function;
they are without consciousness; and they are formless. Therefore, they have been explained as mutually
related to each other, in the due order. Never would it be possible to explain their essential nature,
treating each one of them as a separate and singular entity. Even in the effective means such as diksha
and others, this nature of relatedness between the three(Pati, pasu and pasa) does exist, according to the
settled process.
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kiṁ tu sādharmya vaidharmya vicāroktyā pṛthak pṛthak||
vakṣyante'mī padārthāste susaṁpṛktāḥ suvistare|
saṁsāre gahane patyū raśmibhiḥ prakaṭīkṛtāḥ||
śaktibhyaḥ śaktimānsiddhaḥ hyathavā munipuṅgava|
akṣāṇi prati pratyakṣaṁ manaścākṣamanuttamam||
saṁkalpaviṣayaṁ siddhaṁ saṁkalpādeva kevalāt|
prapattavyaṁ munivyāghra kimanyat paripṛcchasi||
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These three Realities, namely Pati, pasu and pasa have been told elaborately through the statements
formed of deep deliberation and reflections and each of these has been dealt with separately in the
concerned chapter considering the common and dissimilar qualities observable between them. They have
been explained as closely related to each other, with elaborate details. In view of the cycle of
transmigration which is as mysterious as the dense forest, some qualities which are considered as eternal
are manifested by the Lord. Some other qualities which are ephemeral are brought out by the Saktis.
From the existence of Saktis, the existence of Pati, the possessor of Saktis, is established. O, the foremost
sage!, the existence of Pati is established in another way also. The five organs generate the knowledge
through direct perception. These organs are external. There is an internal organ known as the
mind(manas) which is pre-eminently superior to the external organs. The object recognizable through
reflection and ideation alone and not through direct perception is known by the mind when it
contemplates with one-pointed attention and when it remains in its own state, being dissociated from
the external organs. So the existence of formless Lord could be known by such mind. O, the foremost
sage, what else do you want to ask?
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pañcamantratanuḥ śrīmānsakalaḥ paripaṭhyate|
suprasannendriyagrāmaḥ sarvajñaḥ sarvagocaraḥ||
yogayogeśvarassvāmī svatantraḥ paśupāśahā|
tasyoktiḥ pauruṣaiḥ sthūlaiḥ pramāṇairna prabādhyate||
pramāṇamekaṁ tadvākyaṁ tathyamīśvarabhāṣitam|

18
19

The form of the Supreme Lord, Isvara, is composed of five mantras- isana and others. In the Agamas He
has been described as the One who is associated with 38 kala-mantras included within the range of
five mantras; He is eternally free from 'anava mala'. He is with a host of organs which are of the nature
of His own group of Saktis. He is the knower of all and hence the entire range of objects is known to Him.
He is the Lord of Mantras and Mantresvaras. He is absolutely independent. Being the Protector(pati),
He removes the bonds which are constricting the souls. The Agamas which are the embodiment of His

words cannot be refuted by the statements of valid proofs issued by the worldly persons, which proofs
are concerned only with gross matters. The statements revealed by the Supreme Lord, Isvara, constitute
a valid proof which shines forth as the One without a second. That proof is matchless. It is an irrefutable
truth.
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tasmādeva paraṁ tattvaṁ acalaṁ sarvatomukham||
yasminprāptasya na punarjanmehāsti kadācana|
itthaṁ guṇavatastasmāttattvāttattvamaninditam||
sphuradraśmi sahsrāḍhyamadhastādvyāpakaṁ mahat|
paribhāṣitamityetannāmnā bindurihocyate||
caturdhāvasthitaṁ vedyaṁ prerakaṁ jagato'vyayam|

20
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The laya-tattva comes into existence from the Supreme Lord through His Parigraha Sakti(assumptive
energy). It is the primary tattva. It is free from modifications and it pervades everywhere constantly
through its inexhaustible energies(Saktis). To a sadhaka who is united with this supreme tattva through
relevant diksha, birth does not take place even contemplatively. From the laya-tattva which is associated
with such supreme qualities, bhoga-tattva emerges. Being with supreme state of auspiciousness, it is ever
free from defilements. Being associated with thousands of luminous rays, it is with exceeding luminosity.
Being with innumerable Saktis which promote necessary transformations, it pervades the worlds which
are evolved below in the succeeding pure tattvas. Since it undergoes only a partial transformation, it
always remains inexhaustible(mahat). Even though it is not differentiated from laya-tattva, it has been
mentioned as a separate tattva in the name of bindu. It is with the power of propelling the tattvas and
bhuvanas in the lower plane. It exists as differentiated into four planes of existence. Even though
differentiated in this way, it is imperishable.
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śānti bhedaḥ sthitaḥ pūrvaṁ yatrāsau parameśvaraḥ||
śāntamūrtiriti khyāto vṛtaḥ śāntairmahātmabhiḥ|
sahasrāditya saṁkāśairvisphuradbhiḥ samantataḥ||
koṭīśatasahasraistu svavīrya guṇaśālibhiḥ|

23
24

First, there is the 'santi bhuvana'. The Supreme Lord who is present there in the form of Tatpurusha-murti
as its presiding authority is called 'Santa-murti'. He is surrounded by one hundred thousand crores of

perfect and luminous souls known as 'santa-s' who have reached that world through diksha and systematic
worship, each one of them being with the resplendence of thousands of suns. They are endowed with
the vigor and qualities of the presiding Lord, Santa-murti.
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vidyākhyaṁ aparaṁ tasmāttejomūrtermahātmanaḥ||
sthānaṁ tattejasā dīptaṁ koṭyagreṇa samantataḥ|
vyāptaṁ bhuvanapālānāṁ viśvarūpa kṛtātmanām||

25
26

Below the 'santi-bhuvana' is the 'vidya-bhuvana'. It is controlled by the Supreme Lord in the form of
Aghora-murti, and as the presiding Lord of this world, He is called Tejomurti. This world is
illuminated by the effulgence of Tejomurti. He is surrounded by the great souls, who are in the number
of crores, who have reached that place through relevant diksha and worship to experience the enjoyments
afforded there, who are the protectors of the lower worlds and whose form has been modified to be in
the form of Bhairava.
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tato'dhastātpratiṣṭhākhyaṁ sthānaṁ yad adbhutodayam|
tatrāpyamṛtamūrtestu parivāro'mṛtātmakaḥ||
lakṣāyuta sahasrāṇi yatrāmṛta vapuṣmatām|
śivānāṁ śivamārge'sminvyākhyātaṁ paramārthataḥ||

27
28

Below the plane of vidya-bhuvana, is the world known as 'pratishtha' which is replete with wondrous
sources of enjoyments. The presiding Lord of pratishtha-bhuvana is Amrutamurti who is in the form
of Vamadeva Murti. He is surrounded by ten thousands and hundred thousands of the perfect souls
known as 'Amrutatmakas' endowed with absolute purity. Their body is of the nature of ambrosia, befitting
the enjoyments of that world. They have reached that world through relevant diksha and worship. The
existence of such bhuvana has been established in the Saiva-path, with highest truthfulness.
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vinivṛttādhikārasya pañcamantra mahātanoḥ|
gacchataḥ paramāṁ kāṣṭhāṁ viśrāmo yatra dhīmataḥ||
tannivṛttiriti khyātaṁ sthānaṁ sthānavatāṁ varam|
sthiramūrtiramoghātmā yatrāsau parameśvaraḥ||

29
30

When Lord Sadasiva - whose form is composed of five mantras and who is endowed with perfect
knowledge about the cosmic functions, becomes free from the notion of wielding authority over the
functions related to the tattvas and bhuvanas,- He is enabled to reach the plane which is above the plane of
adhikara tattva. Having reached that supreme abode, He keeps himself free from all sorts of cosmic
functions. The supreme plane where Lord Sadasiva keeps Himself at repose is called 'nivrutti bhuvana'.
It is the place to be reached by the perfect souls who have been united with this nivrutti bhuvana through
relevant diksha. The Supreme Lord of this bhuvana is called 'Sthiramurti' who is in the form of
Sadyojata Murti. He is there with unfailing efficacy.
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tasmiṁsthitvā pratiṣṭhāti devo'mṛtatanuḥ śivaḥ|
evaṁ kramāt sudīptāṅgo vidyādeha samāśrayāt||
tataḥ śāntatvamāyāti śāntau sa parameśvaraḥ|
śāntyatītaṁ paraṁ tattvaṁ avināśyavyayātmakam||
yenonmīlita sadbhāvāḥ paśavaḥ śivatāṁ gatāḥ|
sadāśivasya devasya layastattve'tiniṣkale||
caturmūrtimayaṁ śubhraṁ yattatsakalaniṣkalam|
tasmin bhogaḥ samuddiṣṭaḥ patyurviśvasya sarvadā||

३४

31
32
33
34

At the time of dissolution, Lord Sadasiva withdraws sadasiva bhuvana and nivrutti bhuvana and all
the perfect souls including Sthiramurti into Himself and reaches pratistha-bhuvana. In the
same way He , being with effulgent form, withdraws into Himself pratishtha-bhuvana and all the souls
including Amrutamurti. Then He reaches Vidya-bhuvana and withdraws into Himself that bhuvana
and all the perfect souls there, including Tejomurti. Next, he reaches santi-bhuvana and performs the
dissolution of santi-bhuvana by withdrawing that bhuvana and the souls and Santamuti into Himself.
Above these four bhuvanas is 'santyatita bhuvana' which is imperishable and free from modifications. It is
in the laya-tattva. The souls whose siva-centered consciousness has been perfectly unfolded by Sadasiva
reach this supreme abode and attain the qualities of Siva. At this laya-tattva , the form of Sadasiva is
absolutely free from the association of kalas. That form is composed of four Murtis mentioned before
( from Santamurti to Sthiramurti); it is exceedingly pure and auspicious; it is 'sakala-nishkala'. In this
supreme abode, there is transcendental enjoyment befitting the Lord of all tattvas and bhuvanas.
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dhāturvīryātmakaṁ syādvibhavaguṇagaṇāpūritaṁ mantramukhyaiḥ
yoniḥ syādakṣarāṇāṁ avitathamathulaṁ śaktigarbhaṁ ca mukhyaṁ |
sthānaṁ bhogāya bhokturna ca calati yataḥ śāśvataṁ viśvamūrteḥ
vyākhyātaṁ niṣprapañcaṁ tadapi na viratau varṇyate'syādhikāraḥ || 35
This is of the nature of assumptive power(parigraha sakti) of the Supreme Lord; it is extensive, consisting
the santi and other worlds within it; it is replete with masses of variegated sources of enjoyments , serving
as the material cause for body fit enough to experience those enjoyments. It is occupied by the prominent
anga-mantras and brahma-mantras; it is the material cause for the emergence of letters which are of the
nature of pure vidya-tattva; not even slightly impaired by false notions; incomparable; filled up with
primary saktis which are promoting the evolutions taking place in the pure realm of suddha-tattva. It
is the abode of the Lord who is protecting the pure realm of suddha-tattva for the sake of befitting
enjoyments to be experienced by the highly perfect souls. Being the material cause for pure vidya-tattva
and others, it never goes out of existence and therefore it is endless. It was explained earlier that layatattva is not associated with any world. Even the laya-tatva is eternal; it never goes out of existence.
Next, the nature of adhikara-tattva is explained in the sequel.
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|| layabhogākhya tattvadvayavicāra prakaraṇaṁ tṛtīyaṁ samāptam ||
This is the third chapter titled "Ruminations on the Nature of Two Tattvas - Laya and Bhoga"
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4 Adhikāratattva Prakaraṇam
4 The Nature of Adhikara Tattva(Sadasiva Tattva)
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athādhikāriṇaḥ patyuḥ krīḍataḥ paramaṁ padam |
svatantrasyāpi vaktavyaṁ svabhāvo'sya yataḥ purā ||
krīḍaṁstato'vatīryāśu bindau sa parameśvaraḥ |
sāṁsiddhikena bhāvena yato'sāvupabṛṁhitaḥ ||

1
2

There is a supreme and transcendental place meant for the playful deeds related to the worlds and souls
being performed by the Supreme Lord who has now assumed a state of Adhikarin(Authority over the
cosmic deeds, authority to create the worlds once again after the final dissolution). To be with absolute
freedom is His essential nature. But, even though He is absolutely independent, He is said to have assumed
upon Himself a state of authority over the cosmic deeds. To say that the Supreme Lord is in His playful
deeds means He has come down to adhikara tattva from His previous state in bindu tattva . With the
resolution which spontaneously dawned within Himself, He, assuming the state of Adhikarin, gets Himself
fully involved in the cosmic deeds accompanied by His Saktis which are inseparably united with Him.
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atiraskṛtavīryeṇa prabhāveṇātisarpiṇā |
sarvādhvaprakaṭenāyaṁ kartā kāryasya viśvarāṭ ||
calatastasya bindvākhyātsthānāddhāturmahātmanaḥ |
tattejo navadhā bhinnaṁ sphuṭaṁ yogabalotkaṭam ||

४

3
4

Being accompanied by the Sakti whose vigor is never obstructed, who is with majestic splendor and who
instantaneously pervades everywhere, Sadasiva assumes the state of Doer and creates the hosts of things
related to all adhvas and shines forth in form of everything. He, the Primal Creator and the Great Lord,
comes down from the bindu-tattva and His Sakti which is of the nature of knowing and doing and whose
creative power is ever-excelling gets variegated into nine.
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yogenādhiṣṭhitaṁ samyak pareṇa parameṣṭhinaḥ |
yogo'sya śaktayaḥ svākhyā visphuranti samantataḥ ||
īśānyāpūraṇī hārdī vāmā mūrtiśca pañcamī |
evābhiḥ parameśānaḥ śaktibhiḥ samadhiṣṭhitaḥ ||
viśuddhavipruḍudgāraiḥ pravarṣatyakhile'dhvani |
svayogodbhūtakiraṇairvidyāvidyeśvaraiḥ śivaiḥ ||
vṛtaḥ sa bhagavāndevo māyācakra pravartibhiḥ ||
te'tīvākrāntavibhavāḥ patyurājñānuvartinaḥ ||

5
6
7
8

Lord Parameshti(Sadasiva) exists, His Lordship over the worlds being well powered by the supreme
Saktis. These are His own Saktis who pervade everywhere without being impeded by limiting forces.
These Saktis are: Isani, Apurani, Hardi, Vama and Murti. The Supreme Lord (Sadasiva) is always powered
by these Saktis. Being powered by these Saktis, He downpours various enjoyments in the worlds of all
the adhvas by sending forth pure drops from His mouth. He is surrounded by luminous rays emitted by
His own Saktis and by eight Vidyesvaras who are endowed with qualities of Siva and who are setting the
wheel of Maya in motion to give rise to evolution. These eight Vidyesvaras have taken possession of
exceeding power and prowess through the grace of Siva and they are always fulfilling the commands given
by the Supreme Lord, Sadasiva.
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ananto'nantavīryātmā sūkṣmo'to'tivapurmahān |
tataḥ śivottamo devastṛtīyaḥ parikīrtitaḥ ||
ekanetraikarudrau ca trimūrtiraparastataḥ |
śrīkaṇṭhaśca mahātejāḥ śikhaṇḍī ca mahādyutiḥ ||
ete rudrāṇavaḥ siddhāḥ kriyājñāna balotkaṭāḥ |

9
10

The eight Vidyesvaras are: Ananta, who is with endless vigor, Sukshma who is great and with awesome
body, Sivottama, Ekanetra, Ekarudra, Trimurti, Srikantha who is with excelling splendor and Sikhandi
who is with exceeding effulgence. These Rudras are Siddhas endowed with pre-eminent power of
knowing and doing.
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balaṁ ca tejasaḥ patyurvikāraiḥ prakaṭīkṛtam ||
tasmādevāvatārākhyātsamayātparamātmanaḥ |
nisargeṇaiva śaktīnāṁ vyāpāro'tīva puṣkalaḥ ||
yenāśu te mahāvīryā vidyeśāḥ prakaṭīkṛtāḥ |
yairvṛtaḥ parame vyomni rājate mantranāyakaḥ ||

11
12
13

The power which is of nature of knowing and doing is manifested in them by the Saktis of Siva who
safeguards the power of knowing and doing possessed by all the souls. By nature, the workings of the
Saktis of the Great Lord are much abundant, right from the time of creation succeeding the previous
dissolution. The exceeding vigor of the Vidyesvaras gets manifested in them as if a quick flash only by
these Saktis. Being surrounded by these Vidyesvaras, Sadasiva who is the Lord of Mantras shines forth in
His bhuvana located in the supreme space.
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tanustasyopacāreṇa pañcamantramayī śivā |
īśānamūrdhā puṁvaktrā hyaghorahṛdayaḥ prabhuḥ ||
ucyate vāmaguhyoktyā sadyomūrtiḥ sthitā pṛthak |
hāriṇī jananī tāvadrodhayitrī ca śaktayaḥ ||
etāḥ śaktimataḥ proktāḥ śaktayo'ṣṭau mahāmune|
āsāṁ vīryaṁ vibhāgaśca vaktavyaḥ purato yataḥ ||
tato'sminneṣyate vaktuṁ tathāpyuddeśato'dhunā |

14
15
16

It is figuratively said that Sadasiva appears with a body. In reality, His body is of the nature of five mantras
of Sivasakti. He is with the head formed of Isana-mantra; face formed of Tatpurusha -mantra; heart formed
of Aghora-mantra; secret part formed of Vamadeva-mantra; all other parts of His body , formed of
Sadyojata-mantra. There are three more Saktis - Harini, Janani and Rodhayitri. O, the great Sage!, these
eight Saktis are said to be constituting the form of Sadasiva, to be appearing as the body of Sadasiva. Their
vigor and differentiations would be told afterwards, in the sequel. Therefore, it is not desired to speak
elaborately here. Yet, their essential nature is now told here pointedly.
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aṣṭau dharmā maheśasya śaktyaṣṭakavidhau sthitāḥ ||
vakṣyante jñāpanārthaṁ tu saṁkṣepeṇa na vistarāt |
mūrdhā vā paramā kāṣṭhā taccaiveśitvamadbhutam ||
īśānībhistadutthābhiraṇūnāṁ balamādarāt |
viniṣkṛtya malāttūrṇaṁ yojayatyamale pade ||
yatastasmācca bhagavān īśamūrdheti cocyate |

17
18
19

There are eight aspects of the Great Isvara and these eight aspects present themselves in the form of eight
Saktis. These are made known to you very briefly, not in an extensive way. The incredible lordship of Isvara
is at the state of apex, comparable to the highest part of a body, the head. Through the grace-yielding
Saktis which are five in number and which are manifested by Isana, the Lord compassionately and swiftly
manifests the power of knowing and doing within the souls, brings them out of the hold of anava-mala and
installs them in a pure realm which is at the highest level, like the head. Therefore, the Lord is said to be
with the head constituted of isana-mantra.
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vaktraṁ tejomayaṁ tasya yenodgīrṇāḥ samantataḥ ||
jñānāgnivipruṣastīvrāḥ pūrayantyakhilaṁ jagat|
puṁśabdaḥ pavane proktaḥ punātyasmiṁścarācare ||

20
21

ajñānanicayaṁ puṁsāṁ tasmātpuṁsa udāhṛtaḥ |
calacchaktimayaṁ vaktraṁ tacca sarvagataṁ vibhoḥ ||
pumānvaktre sthito yasmāttasmātpuṁvaktra iṣyate |

22

His face is the mass of effulgent Sakti. Through this face He showers profusely the flashing sparks of
guiding words and utterances from the fire of knowledge-scriptures and fills the worlds of all adhvas
with such sparks. The word 'pum' denotes purity. He purifies the souls which are living in the world
consisting of moving and non-moving things by removing the heap of ignorance from them. Therefore
He is called 'Pumsa'. The face is conceived to be of the nature of assumptive power(parigraha sakti) which
is all-pervasive. This assumptive power is known as 'maha-maya' and since it is the causal source of sound,
it is conceived as the face. Since the Lord presents Himself in the 'maha-maya' conceived in the form of
face, He is said to be with the face constituted of Tatpurusha-mantra.
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sadbhāvo hṛdayaṁ proktaṁ aghoraḥ śānta ucyate ||
sadbhāvena śāntātmā ghoraḥ saṁsāra eva hi |
sa yasmānneṣyate patyuraghorahṛdayastataḥ ||

23
24

It is revealed that the heart is identical with constant oneness with the absolute Existence characterized by
sivatva(power of all-knowing and all-doing). The word 'aghora' denotes tranquility. Through the constant
oneness with Existence(sivatva), He is always in a state of tranquility. The term 'ghora' denotes the limiting
factors such as mala, likes and dislikes and others. Since He is beginninglessly free from such 'ghora', he is
called 'aghora'. Since His heart is identical with the innate nature of tranquility, He is said to be with the
heart constituted of Aghora-mantra.
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rahasyoktyā smṛtaṁ vāmaṁ patyustejaḥ kriyātmakam |
vāmādgārairyataḥ kartā karoti racanāṁ sphuṭam ||
citrāṁ bhuvanamālākhyāṁ tattvākhyāṁ ca sa viśvarāṭ |
vāmoktyā viparītatvaṁ prapañce'smin sadāśivaḥ ||
lakṣyate viparītena viruddhenāpi karmaṇā |

25
26

pradadātyaṇusaṅghebhyo yatphalaṁ manasepsitam ||
tasmācca bhagavān devo vāmaguhyaḥ prabhāṣyate |

27

The term 'vama' associated with the word 'guhya' denotes the Kriya-sakti of the Lord. Vama means
strangely or differently formed and guhya means 'not directly seen'. The Lord who shines forth in the
entire range of things (Visvarat) accomplishes the creation of variegated range of worlds and tattvas
through the thirteen kalas evolved from the Vamasakti(Kriyasakti). The term 'vama' denotes the nature
of being contrary. In this universe, the existence of Sadasiva is inferred through the activities which are
contrary and opposed to each other. Through such activities He grants all the fruits to the hosts of souls
as desired by them. Therefore, Lord Sadasiva is said to be with the secret part constituted of Vamadeva
mantra.
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mūrtiḥ śarīraṁ yattasya svavīrya vibhavātmakam ||
sadyojātaṁ parādbhāvāt suvyaktaṁ krīḍanāya tat |
svabhāvasyāpare bhāvaḥ sā krīḍetyupacaryate ||
sadyo mūrtitvamāpannaṁ sadyomūrtistataḥ smṛtaḥ |
evaṁ mantrāstu pañcaite yairnibaddhatanuḥ śivaḥ ||

28
29
30

The term 'murti' denotes the body. The body of the Lord is of the nature of His own mighty power of
knowing and doing associated with the authority over creation. Sadyojata manifests Himself from the
transcendental laya tattva for the sake of cosmic play related to the worlds and the worldly beings. Since
he effortlessly leaves out of state of laya and assumes another state, such effortless activity is figuratively
termed as 'play'. He assumes the state of being with a body instantaneously at the very moment He wills to
create. Therefore, His form is considered to be constituted of Sadyojata-mantra. In this way, Sadasiva
appears with a form constituted of these five mantras.
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ghaṭitaṁ pañcabhistasya śarīraṁ amalaṁ śubham |
tadapyatra tathā siddhaṁ śaktitraya nidarśanāt ||
hāriṇī yā śivasyoktā harturharaṇaśīlinī |
haraṇaṁ hāniruddiṣṭā bhogeṣvabhiratātmanām ||
pudgalānāṁ śanairgatvā liṅgaṁ saṁhṛtya vegataḥ |
nivartayati saṁbhogaṁ tasminneva bhavālaye ||
viniveśayituṁ śaktā patyuḥ sā vaśavartinī |

31
32
33

His form designed by the five mantras is naturally pure and auspicious. Through the differences seen in
His activities, the presence of internal organs is observed in His form. Such internal organs are formed of
three Saktis(Harini and others). When the Lord is involved in dissolving the worlds, His Sakti who is
involved in seizing and arresting the enjoyments is called Harini. 'Seizing'(haranam) here denotes the
dissolving of the enjoyments meted out to the 'sakalas'(souls bound with three bonds). Patiently expecting
the time of dissolution, Harini takes hold of the subtle body of the sakala-souls and at the time of
dissolution this Sakti dissolves the enjoyments very swiftly and is capable of keeping the souls at rest in
the field of maya. Such Harini is submissive to the will of Sadasiva.
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athavonnatisāmarthyāt pumanudhyātamādarāt ||
prāk śivena paraṁ sthānaṁ samāhṛtya nayedbhṛśam |
haraṇāddhāriṇī harturhāryeṣvevopalakṣyate ||
yato'svatantro bhogātmā pravṛttaḥ pāśagocare |
vyāghātabhāk tatastasya sā śaktiḥ pārameśvarī ||
pravṛttā lakṣyate saṁyaṅ na cāpaiti svakaṁ balam |

34
35
36

The nature of Harini is explained in another way. This Sakti takes hold of the initiated sadhaka who is
in constant contemplation and gradually draws him up without being interrupted to the supreme plane
known as siva tattva. Therefore this Sakti is called Harini and its assistance to the Lord who is intent on
drawing the contemplating soul towards Himself is well observed. The soul, being a dependent one , is
experiencing the enjoyments, being caught in the snares of pasa until such bhogas get arrested by Harini.
The working of this Sakti known as Paramesvari is observed well in the soul's progress. This Sakti is
eternal and never ceases to exist, since it is the power of Sadasiva Himself.
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jananī kāraṇasyoktā śaktiryā krīḍataḥ prabhoḥ ||
pravṛttāsvena vīryeṇa toyavatpatitā kṣitau |
māyātmake'ṇubījānāṁ jananī jananātmikā ||
tayātmavīryavartinyā pañcamantratanuḥ śivaḥ |
jagato'syākhilasyāpi tasmājjanayitā pitā ||
evaṁ susūkṣmakiraṇā śaktirjananaśīlinī |
pradṛśyate'ṇusaṁghasya mātā janmani janmani ||

37
38
39
40

The Sakti known as Janani functions as the internal instrument of the Lord who is involved in the cosmic
play. Strengthened by the vigor (power of knowing and doing) of Sadasiva, this Sakti proceeds to do
its work related to the souls and the worlds. Just like the rain water reaches the ground and produces
sprouts, even so this Sakti descends in the filed of maya, produces the enjoyments which hitherto
were in the form of lingering impressions(vasanas) and nourishes the power of the souls enabling them
enjoy the bhogas. Just like the working of father and mother is seen in bringing up the child, even so
the working of Janani and Sadasiva whose body is formed of five mantras is seen in the progress of the
soul. The subtle deeds of Janani, who is skilful in producing the enjoyments, are well observed in the
host of souls. In each birth of the soul, this Sakti functions as its mother.
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rodhayitrī ca yā patyurvisṛtasyāmitātmanaḥ |
lakṣyate paśusaṁghasya niyamasthiti dāyikā ||
yā samarthā vidhau roddhuṁ jagadbhogeṣvabhiplutam |
śaktiḥ sā rodhayitryuktā yato rodhayitā prabhuḥ ||
The Sakti of Sadasiva which proceeds to stabilize and to obstruct is known as Rodhayitri. To the
innumerable souls classified into vijnanakalas and pralayakalas, this Sakti allots respective places for
existence according to their competency. The same Sakti is capable of obstructing the sakala-souls
to prevent them from leaping towards the multitudes of enjoyments provided in the worlds, enabling
them to experience the bhogas according to the karmic rules. Being associated with this Sakti,
Sadasiva functions as the Lord of obstruction(Rodhayita).
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patiśakti trayāviṣṭaṁ jagatsthāvarajaṅgamam |
bhramatyajñānamohena duḥkhādiparitāpitam ||
yāvatsonmīlinī śaktiḥ śivarāgeṇa saṁyutā |
na patatyati tejasvinityānugrahaśālinī ||

43
44

The whole world consisting of moving and non-moving things exists, seized by these three Saktis. Seized
by them, the souls which are entangled in the wheel of worlds are extremely tormented by ignorance,
delusion and distress. The wheel of their birth and death is constantly kept in motion, until the Unmilani
Sakti (Sakti which effects unfolding of knowledge) descends on the competent souls. The workings of
these three Saktis are taking place simultaneously- creation of bhogas for some souls, withdrawal for
some other souls and obstruction for other souls. When the resplendent and eternal grace-yielding Sakti
descends on the competent souls in whom deep devotion for the Lord is strongly rooted, these three Saktis
do not keep the transmigratory wheel in motion for them.
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tannipātācca tasyetthaṁ ajñasyāpyabhilāṣiṇaḥ |
buddhirutpadyate'kasmādvivekenātmavartinā ||
vivekino viraktasya jijñāsā copajāyate |
jijñāsopetacaitanyaṁ paśuṁ saṁsārasāgarāt ||
jighṛkṣayā yunaktyenaṁ yuktaṁ prerayitā prabhuḥ |
preraṇe prerakaḥ śrīmān dvayorapi sa mantrarāṭ ||
anugrāhyasya vinaye tathānugrāhakasya ca |
kāruṇye tvanayoryasmāttayoryogaḥ sudurlabhaḥ ||

४Y
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47
48

Due to the descent of Grace-yielding Sakti on the competent sadhaka who was so far in ignorance and
who was desirous of worldly enjoyments and who was conceiving the not-self as the self, discriminative

knowledge gets unfolded in him suddenly and he becomes free from attachment and desire. Consequently,
intense desire for knowing the exact nature of his soul, God and the world manifests in him. Intense desire
for knowledge results in the attainment of the knowledge of tattvas, God and disciplines. When the sadhaka
becomes desirous of approaching a Master, the indwelling Lord Sadasiva directs him towards a competent
Guru. In the matter of directing, Lord Sadasiva Himself, who shines forth with mantra kalas, is the impeller
for both the sadhaka(disciple) and the Guru. In the matter of offering reverential services to the Guru by the
disciple who is to be bestowed grace and that of compassion to be held by the Guru, only the grace of the
Lord is instrumental. Without the gracious involvement of the Lord in this matter, the union between a Guru
and a disciple is very difficult to occur.
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nāprasanne prabho yasmād dvāramāpnoti pudgalaḥ |
muktaye gurunāmānaṁ vyaktaṁ vartma sunirmalam ||
yaṁ prāpya paśavaḥ siddhāḥ patitvamupayānti hi |
tasya devādidevasya kāraṇatvamaninditam ||

49
50

If the Lord is not favorably disposed towards both the disciple and the Guru, the disciple would not get a
proper way to take a Guru and to attain liberation and the reverential appellation "Guru" would not be
attained by the Master. The pure path is laid between the disciple and the Guru, by the Lord. Having
attained a Guru, the bound souls become 'siddhas' and finally attains oneness with the Lord. The role of
being instrumental to the union of the disciple and the Guru always remains beyond reproach.
(
.
#( 5 ',0. 
2GMब 0।


.  0J,
S
,  ,   K S॥

H१

(
.  ,<0

 0 :0
 2>0 ।
0 S
K ,Z,M
K
.    ,Z
#&S
,ो ॥
bharturye śāsane devā mahāntaścakravartinaḥ |
teṣāṁ bhuvanavinyāsaḥ svāsu svāsu vibhūtiṣu ||
na teṣāṁ parisaṁkhyānaṁ nirmalānāṁ mahātmanām |
yasteṣāṁ vibhavaḥ sūkṣmaḥ sūkṣmasāraśca suvrata ||

H२

51
52

As directed by the Supreme Lord, the eight Vidyesvaras who are the great souls and who wield the absolute
royal power over the impure maya have been placed in the pure realm. Through the process of
diksha based on bhuvana-nyasa, many sadhakas have been elevated and installed in the respective bhuvanas
of the Vidyesvaras and endowed with the exalted bhogas of such bhuvanas. O, Matanga!, the number of
such pure and great souls could not be estimated and similarly the number of resources such as the
enjoyments, means for the enjoyments, mansions and such others which are of the nature of nada-tattva and
the mutual encounters occurring between them could not be estimated.
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mano'bilaṣitānbhogān bhuñjate te mahābalāḥ |
prāṇinaḥ śuddhavṛttisthāḥ satataṁ dhyānatatparāḥ ||
sadāśivārpita dhiyasteṣāṁ atroditaṁ padam |
merupṛṣṭhaṁ yathā prāptāstṛṇaloṣṭādayo bhṛśam ||
prāpnuvanti suvarṇatvaṁ tadvad sādāśive pade |
sadāśivasamāḥ sarve kiṁ tu te seśvarā matāḥ ||

53
54
55

These elevated souls who are with mighty power enjoy various kinds of bhogas as desired by them in
their respective worlds. Those sadhakas who have been initiated in such a way as to attain the world of
Sadasiva, who are deeply engrossed in the constant meditation on Sadasiva and whose mind has been
surrendered to Him reach the Sadasiva-bhuvana at the end. Just as the blade of grass and clods of earth
attain the nature of gold on approaching the side of Mt Meru, even so all the sadhakas who reach the world
of Sadasiva attain equality with Sadasiva. But, even though they become equal to Sadasiva, they are
always dependent, being ruled over by Lord Sadasiva.
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kāryatvenāṇuruddiṣṭastāvatsantānagocare |
yāvaddhareṇa hāriṇyā na samyagdhriyate balāt ||
paścāddatte śivatve'ṇoḥ kārakatvena kāraṇam |
na taṁ prati kadācitsyāt so'pi kāryatvagocarāt ||
uttīrṇaḥ patisāmarthyāt sthitaḥ śāntapade yataḥ |

56
57

The initiated soul is in the state of being impelled and directed by the Lord from within. Until the sadhka
is uplifted and drawn to the higher plane by the vigor of the Lord and Harini, he is to persevere being
affiliated to a particular lineage of Guru. Afterwards, the Lord grants him the state of sivatva. For this
attainment, Sadasiva is instrumental through Harini. Since the sadhaka is in the state of being impelled,
never the downfall would occur to him. Having been elevated by the innate power of the Lord, he exists in
the plane of laya-tattva.
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dānaṁ nāma svasattaiva yā sā jñānakriyātmikā ||
sā śaktistasya saṁsparśād vyaktībhūtā sunirmalā |
patyurdānaṁ tadevoktaṁ na svayaṁ vyajyate paśoḥ ||
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What is said as 'granting'(dana) is actually granting His own quality characterized by the power of knowing
and doing. By the mere touch of the Lord, that power which is exceedingly pure and everlasting gets
manifested in the sadhaka. The exact sense of the words 'granting of the Lord' has been explained in this
way. This power does not manifest in him of its own accord.
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nityo'vikārī ca yathādhvamūrtiḥ
sthito'graṇīryaśca sa viśvanetā |
tathā mayoktaḥ sakalākaloktyā
śaktervibhāgaṁ hyadhunā vidhāsye ||

P०

60

Lord Sadasiva is eternal; never sustains modifications in His form; He manifests Himself in the form
of adhva; He is the leading authority of Vidyesvaras and their Saktis and He is the one who leads the
worlds of pure realm. Thus the nature of three states of Lord Siva- Nishkala Siva, Bhoga Siva and Adhikara
Siva has been told by me. Now I will explain the nature of different Saktis.
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|| adikāratattva prakaraṇaṁ caturthaṁ samāptam ||
Here ends the chapter on the Nature of Adhikara Tattva
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athā kāraṇakāryatve śaktayo yā vyavasthitāḥ |
tāścaivātrādhikāriṇyaḥ pratītāḥ sarvagocarāḥ ||

1

The Saktis who constitute the form of Siva and who are assisting in various functions of Siva are present in
the sadasiva tattva and isvara tattva. These Saktis who are pervasive and in whose cognition is the
entire range of manifested objects are recognized to be the Authoritative Powers controlling and directing
the activities of Vidyesvaras and Rudras .
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saṁlabdhonmīlanāḥ satyastattve'sminnīśvarāhvaye |
darśayanti svamātmānaṁ adhikāre niyojitāḥ ||

2

Their power of knowing all and doing all is very active and has been unfolded to the full extent and having
been empowered to lead and to impart knowledge, they are existing in this plane known as isvara-tattva,
exhibiting their own essential nature.
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tattvaṁ yadvasturūpaṁ syātsvadharma prakaṭātmakam |
tattvaṁ vastupadaṁ vyaktaṁ sphuṭamāmnāyadarśanāt ||
yadacyutaṁ svakādvṛttāttataḥ śāktavaśaṁ jagat |
tatamanyena vā yatsyāt tattattvaṁ tattvasantatau ||

४

3
4

Tattva is of the nature of an existence and also of the nature of revealing its own attributes. The existence
of Saktis in this isvara tattva need not be considered to be a different tattva, since these Saktis are there
assisting in the cosmic functions being carried out by the Vidyesvaras and others who are in this tattva.

This has been clearly explained in the Agamas. That which does not sustain any modification even when it is
involved in various activities and which is firm in its own innate state , is known as Sakti. All the creations are
within its control. That which is under the control and direction of a different existent is known as tattva, this
definition is applicable to the entire range of tattvas.
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tasminneveśvare tattve saṁsthitāḥ parameśvarāḥ |
śivecchānumatāḥ sarve jagataḥ prabhaviṣṇavaḥ ||
śivaśaktiguṇāmoda kṛtsnonmīlita śaktayaḥ |
ramante vividhairbhogairbhuvaneṣu mahatsu ca ||
vidyāvidyeśvarībhiste suśobhābhiraninditāḥ |
itthaṁ guṇayutāḥ sarve boddhāraḥ pārameśvarāḥ ||

5
6
7

In that isvara-tattva are the supreme Isvaras. All of them are capable of controlling the events related to
impure maya. They are functioning in accordance with the will of Lord Siva.They are the pre-eminent Lords
endowed with mighty powers. Their powers have been fully unfolded by the propagating luminous rays of
Sivasakti, which rays reflect the essential nature of that Sakti. Being in different and extensive worlds, they
are enjoying different kinds of enjoyments. They are associated with Vidyas and Vidyesvaris who are with
exceeding brilliance and who are praiseworthy. They are to be recognized as the Lords associated with such
supreme qualities.
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teṣāmathāgraṇīḥ śūraḥ samarthaḥ parameśvaraḥ |
jyeṣṭho'dhikarī viśvātmā vṛto rudraiḥ sahasradhā ||
yataḥ so'rhati kartṛtve niyogo'sya tataḥ śivāt |
paripāṭyāgataḥ prāptaḥ sa ca tasmai samarpite ||

8
9

nirvāti kṛtakṛtyatvāt ananto'nantavīryavān |
tatastasminsamārūḍhe pañcamantra tanuḥ śivaḥ ||
dadātyājñāṁ susūkṣmasya vidyeśasya mahātmanaḥ |

10

There are eight Vidyesvaras and Anantesvara is the leading and foremost Lord among them; He is powerful
and the most competent; supreme Isvara; the most pre-eminent; He is the one who wields the power of
lordship over the worlds of impure maya; holder of everything within his pervasion. He is surrounded
and worshipped by thousands of Rudras. Since he was fit enough to be appointed as the wielder of
authority over the impure maya, He was placed in that high position by Siva. This position was attained
by him in a successive order. When his desire for wielding such power known as 'adhikara mala'
ceases to exist, enabling him aspire for the final liberation, He surrenders his position at the feet of Siva.
Thereupon, Lord Siva frees him from that position; since Anantesvara is with endless powers of ability and
since he has accomplished well the duties vested in him, Siva who is with a form constituted of five mantras,
elevates him to the highest position of final liberation and consequently He grants His order to Sukshma
who is the Great Soul and who is the immediate successor in the group of Vidyesvaras to assume the
position of Anantesvara.
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sa ca prāptavaraḥ śrīmānbharturājñānuvartakaḥ ||
tattantraḥ padamānantamadhiṣṭhāya mahāyaśāḥ |
nivartayatyadhaścakraṁ yattanmāyātmakaṁ jagat ||
evaṁ śivottamasyāpi sūkṣmasyoparame śivaḥ |
pradadātīśasaṁghasya kāraṇatvamaninditam ||

11
12
13

Sukshma, who is with praiseworthy capability and who has attained great powers as granted by Siva
begins to carry out the functions related to the impure maya according to the orders issued by the
Supreme Lord. Being totally under His control, he assumes the position of Anantesvara. Sukshma
who is with an exalted state and who has attained the glorious state of Anantesvara involves himself
in the cosmic activities related to the impure maya which is below his dominion. In the same way,
the Supreme Lord grants the position of Sukshma to Sivottama who is next in the order of Vidyesvaras
and empowers him to carry out the functions entrusted to Sukshma. Thus, it is to be known that
in the host of great Gods, the ultimate Lordship which is beyond reproach is only with Siva.
:2q21   r   ; P5(।
Q :  ] sब; 

॥

१४

= 
I2
^ि 1 D  W%t ।
=
1 1 uv( ॥
((
:2  -E !

१

= =
 =
o 1 ,("
!L 2I(((।


(3;
(; *w
PC ॥

१R

=
  !u(
2C x3
!  o ।
padātpadaṁ vicarato hyaikaikasya mahātmanaḥ |
yāvatsā paramā kāṣṭhā tāvaccakrasya kāraṇam ||
avyucchedāya rudrāṇāṁ kṛtvā śaktibalānvitam |
niyunakti pade tasminyavīyāṁsaṁ śikhaṇḍinam ||
evaṁ te'nugatāḥ sarve tadicchānunuvidhāyinaḥ |
ananteśasya nāthasya yatastebhyo mahattamaḥ ||
tadāyattā viceṣṭante sukhinaḥ sarva eva te |
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15
16

In this way, the Supreme Lord elevates each Vidyesvara in the order of succession to the immediate higher
position held by the previous Vidyesvara. He performs this elevation up to the last level and commissions
the competent Vidyesvaras and Mantresvaras to look after the activities concerned with the wheel of impure
maya. In order to sustain the uninterrupted order of Vidyesvaras, He empowers a suitable Rudra identified
in the host of Rudras to assume the position of Sikhandi who is the last in the order of eight Vidyesvaras.
In this way, the seven Vidyesvaras, from Sukshma to Sikhandi, are doing their relevant activities, each one
observing the directions issued by the next superior lord. Among the eight Vidyesvaras, Anantesvara is the
most powerful and supreme Lord. Being dependent on him, all other Vidyesvaras are functioning. All the
eight Vidyesvaras are delightfully doing their works, since these works are not given to them based on
the karmic fruits.
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na kevalaṁ maheśānā vidyāścāmitavikramāḥ ||
tisraḥ koṭyo'rdhakoṭiśca niyogenādhiropitāḥ |
vidyātattvavidhau vācyāstāsāmeva vibhūtayaḥ ||
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18

Not only these Vidyesvaras, even the Vidyas who are endowed with immeasurable powers and who are
35 millions in number are commissioned to assume particular positions relevant to them and they are
functioning in this way, each one being directed by the next superior Vidya. These details and the worlds and
enjoyments pertaining to them would be explained while dealing with the nature of vidya tattva.
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yatsvarūpamanantasya patiśaktibalānvitam |
tena sarvaṁ vijānāti karoti ca mahābalaḥ ||
patyuḥ śaktiḥ parā sūkṣmā jagadunmīlane kṣamā |
tayā prabhuḥ prabuddhātmā svatantraḥ sa sadāśivaḥ ||
prabuddhyate mahātejā jñāanaśaktikṛtāspadaḥ |
dvidhā bhedaṁ samāpannā sthānabhedena sā punaḥ ||
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20
21

The innate Sakti of Anantesvara is associated with the vigor of Sivasakti. Through that innate Sakti,
Anantesvara who is with great strength knows all and does all. The Sakti of Lord Siva is very subtle
and it is capable of imparting the power of knowing and that of doing and capable of bringing out
the worlds from the causal source. By that Sakti, Sadasiva shines forth as well-awakened and
well-informed and as the Lord with absolute independence. Anantesvara who is with exceeding
brilliance gets awakened through his innate Sakti as energized by Sivasakti and becomes associated
with jnana-sakti and kriya-sakti. Sivasakti becomes twofold due to the different locations known
as sadasiva tattva and isvara tattva.
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sthānabhedena kartṛtvaṁ yattasyā uditaṁ sadā |
tatsāmarthyādanantasya tattejaḥ pārameśvaram ||
bhedaiḥ ṣoḍaśabhirbhinnaṁ kriyājñānātmakaṁ śivam |
atiraskṛtasāmarthyaṁ jagatyasminsatāsite ||
vyāpārakṛtsna saṁpūrṇaṁ nāmabhedena sarpitam |

22
23

There exists a host of Saktis concerned with actions(kriya) and these Satis are getting manifested always
from Sivasakti in view of different location. Through the capacity of such kriya-saktis, the
brilliance of Vidyesvaras(Ananta and others) which is of the nature of jnana and kriya becomes a fitting
tool to accomplish the cosmic deeds entrusted to them. Due to the difference in the activities concerned
with the universe, the kriya-saki becomes manifold, getting proliferated into several thousands. The
number of such Saktis associated with Anantesvara is greater than the number of such Saktis associated
with Sukshma. And with other Vidyesvaras, the number becomes less and less. Out of these innumerable
Saktis, the most important and the most powerful Saktis are sixteen in number and they are associated
with Anantesvara. These Saktis are endowed with excelling powers which could not be constricted by
any force. These Saktis are holding the entire range of activities concerned with pure-impure maya
(sudda-asuddha prapancha) and with impure maya(prakruti maya). Being called by different names,
these Saktis pervade the entire range of worlds.
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kṣobhikā jananī caiva rodhayitrī ca kīrtitā ||
goptrī netrī ca yoktrī ca trāṇā vāmā niyāmikā |
raudrī ca plāvikā śraddhā bhāvikā dvādaśī matā ||
jvālā prahlādinī caiva stambhinī vikirāparā |
daśa ṣaṭ ca parāḥ sūkṣmāḥ śaktayo'nantatejasaḥ ||
ābhyo'nyāścāpyasaṁkhyeyāstāśca tattvādhvani sthitāḥ |
vaktavyā yā yathātattvaṁ tattvadharmeṇa saṁgatāḥ ||
saṁkṣepoktyā na vistārātsphuṭārthapratipādikāḥ |
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26
27

Kshobhika, Janani, Rodhayitri, Goptri, Netri, Yoktri, Trana, Vama(also known as Niyamika), Raudri,
Plavika, Sraddha, Bhavika, Jvala, Prahladini, Sthambhini and Vikira - these are the sixteen Saktis of
Anantesvara. They manifest as his luminous mass of rays. Apart from these sixteen Saktis, there are
innumerable Saktis and they are in various tattvas which constitute the path of tatva-adhva. The nature
and function of those Saktis would be explained while dealing with the concerned tattvas. Here, the
nature and function of sixteen Saktis of Anantesvara who are enabling him accomplish the cosmic deeds
is told briefly; not extensively.
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tatra tāvadanantasya krīḍataḥ patyuricchayā ||
svabhāvasya cyutiḥ krīḍā sa ca kṣobha iti smṛtaḥ |
kṣobhenātijavātkartuḥ śarīramabhavatpurā ||
yenāvatīrya saṁbhogāttattvādīśvarasaṁjñakāt |
vyāpārasthitaye'ṇūnāṁ kṛtavānbhuvanaṁ mahat ||

३०
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29
30

The nature of these sixteen Saktis is now told. As willed by Siva, the five cosmic functions related to
impure maya are being performed by Anantesvara. Assuming a nature which is different from one's own
essential nature for the benefit of others is called a play(krida). This is also called 'kshobha'(shaking
and sliding down to a different place). The Sakti which comes down to isavara tattva leaving behind
its place of bhoga tattva or sadasiva tattva is known as 'Kshobhika'. Through this Kshobhika, Ananta
assumes a fitting body . Being embodied and being in isvara tattva, Anantesvara involves himself in
the activities concerned with the souls of sakala-group and those of pralayakala-group and create
different worlds from maya for the sake of such souls. The Sakti which enables Anantesvara to give a
creative shake to the field of maya is known as 'Kshobhika'.
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svaśaktivyūha sāmarthyān māyātattvaṁ sureśvaraḥ |
acālayatkriyāyuktaḥ śaktyā kṣobhikayā tadā ||
susthiatasyātha jagataḥ sitāsita vibhūtiṣu |
paśūnāṁ sahasā kṣobhaṁ prakarotyavyayātmikā ||
kṣubdho virajyate sthānānna cānyat samupaiti hi |
vibhrānta citto viratastathāpi na vimuñcate ||
paraṁ na labhamānaḥ sankṣobhikākulitendriyaḥ |
evaṁ hi kṣobhiko devaḥ kṣobhyāśca paśavaḥ smṛtāḥ ||

३४
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34

Through the host of his own Sakits and being enabled by Kshobhika, Anantesvara gives a shake to the
field of maya and creates the worlds, bodies and indriyas after a rest has been given to maya and the souls
in the name of dissolution(pralaya). Through Kshobhika, Anantesvara performs the deeds concerned
with pralayakevala-souls and governs them according to their nature and state superior to the sakala-souls.
By the shaking(kshobha) given to the field of maya, he provides fitting bodies and instruments to the
sakala-souls according to their karmic fruits, being assisted by Kshobhika-sakti. They are disabled to
to leave the state of embodiment and get enmeshed in the mire of transmigration. This is done through
Kshobhika. Through the same Sakti, the sakala-souls get affected by delusion and ignorance. Being
associated with bewildering indriyas, they are subjected to repeated birth and death. Without attaining
the exalted state of liberation , these sakala-souls get embodied again and again. All such deeds are
performed by Anatesvara through Kshobhika. Because of his association with Kshobhika, Anantesvara
becomes known as'Kshobhaka' and the souls become known as 'Kshobhyah'.
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nyagbhūtasyāṇusaṁghasya māyodaragatasya hi |
karotyucchūnatāṁ bhāvaṁ bhogābhimukhatāṁ tu yā ||
jananyā janitaścāyaṁ paśurbhogeṣu rajyate |
janitā lakṣyate'ṇūnāṁ patirjanmani janmani ||
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The Sakti by which the pralayakevala-souls who are existing in the upper realm of impure maya and
who are with the bondage of karma and anava-mala become associated with relevant body and instruments
and made to be in the corresponding worlds is known as Janani. The souls for whom bodies are provided
by Janani are enabled to experience the bhogas meted out to them in these worlds. In view of the souls taking
birth repeatedly, Anantesvara is considered to be 'Janaka'(Father) and Janani is considered to be the mother.
The souls are generally called 'Janita'(the born , created or embodied).
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bhāvo'nyo yaḥ svabhāvāttu śubho vā yadi vāśubhaḥ |
janayitvā tu janyasya paśoḥ sa parameśvaraḥ ||
yacchaktyavikalānbhogān yayā sā jananī matā |

37

The Sakti through which Anantesvara creates various dispositions related to buddhi-tattva, both good
and bad and different from the innate nature of the soul and enables the souls gain enough maturity and grants
plenitude of various enjoyments to them is known as Janani. She is comparable to a mother.
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rodhayitrī tu yā patyurāvṛtya jagatāturam ||
ruṇaddhi sthitaye'tyarthaṁ necchantaṁ ca paśuṁ balāt |
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kartavyeṣvatha kāryeṣu prasthitasya kriyāvataḥ ||
pravṛttau dhārayeccittaṁ yena taṁ prati pudgalaḥ |
pravartate na sāmarthyādutsāhe ca vimūḍhadhīḥ ||
rodhayitrī tu sā śaktiryato rodhayitā prabhuḥ |

39
40

Rodhayitri, the Sakti of Anantesvara, is keeping within her hold the world which is severely affected
by vices such as delusion, lust, anger and such others and controls it up to the scheduled time of pralaya.
All the souls are constantly doing various deeds which are in continuance like the waves of river-water.
Even when some souls are not intent on doing certain deeds due to a sense of detachment(vairagya),
Rodhayitri makes them involved in doing those karmas, since such deeds are necessarily to be done
by them to resolve their karmic bondage(This Sakti arrests the sense of detachment and enables the
souls to be involved in the deeds). When some other souls evince deep involvement in doing certain
deeds, this Sakti arrests the mind of such souls and prevent them to do those deeds. This is because,
this Sakti has to control the souls according to the working of niyati-tattva and has to enable them to
resolve the karmic bondage. Because of such obstructed state of the mind, the ignorant souls desist
from doing the karmas even though they have the mind to do them. The Sakti which arrests the sense
of detachment and obstructs the mind is known as Rodhayitri. Because of his association with Rodhayitri,
Anantesvara is known as 'Rodhayita'.
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dharmādharmavipākeṣu bhokturabhyudyatasya hi ||
asamañjasahānārthaṁ rakṣaṇāya ca sarpitā |
goptrī gopayituṁ śaktā jagadetaccarācaram ||
svaṁ svaṁ dhatte'ṇusaṁghebhyaḥ svocitaṁ phalamādarāt |
nānyena śaktaye bhoktuṁ goptryā saṁvartulīkṛtam ||
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Karmas are in the form of dharma and adharma. When the karmas become mature enough to yield their
fruits, the enjoyable sources would become mingled with each other. At the time when the souls
proceed to experience the bhogas, the anomaly of mingling of the karmic fruits is sure to occur and
because of such anomaly, the souls would be enjoying the fruits of the karmas done by other souls.
In order to prevent such occurrence and in order to protect the world according to the rule of karmic law,
the Sakti which has the capacity to safeguard the karmic fruits and which proceeds in multi-faceted way
to regulate the flow of karmic effects is called 'Goptri'. This Sakti metes out to each soul its own relevant
karmic fruits. Without this Sakti, the soul cannot experience the fruit of its own karmas. All karmic heaps
of the souls are well covered , guarded to be in secret and categorized by Goptri.
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paśuśca sukhaduḥkhābhyāṁ anyāyena kathaṁcana |
na śakyate vaśīkartuṁ yato'mūrte hyacetane ||
goptṛgoptrī vaśādiṣṭastattadutsṛjya tatphalam |
na jahyāttadvirāgo'pi yato goptryā tu rakṣyate ||
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Between the auspicious and inauspicious karmic effects, the soul has no right to choose and accept the
fruit without any order as desired by it. The karmic fruit is formless and inert and so it is expecting the
intrusion of some intelligent being which has the capacity to regulate the fruits, in the same way as
the harvested grain stalks expect the involvement of the farmer to get distributed. The regulation of karmic
fruits is under the control of Goptri. Since the relevant karmic fruit is meted out by Goptri to the concerned
soul, it becomes impossible for the soul to throw away its karmic effect even though it is with a deep sense of
detachment. Being associated with Goptri, Anantesvara becomes known as 'Goptru'.
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ekasmātkṣīṇa vibhavātsthānādanyatpaśuṁ balāt |
sthānaṁ nayati yā patyuḥ śaktirnetrīti sā smṛtā ||
netā neyasya vā puṁsaḥ pradhvastāśeṣa karmaṇaḥ |
janmanyapaścime spṛṣṭo yadā śaktyā ca bhāvitaḥ ||
nirdhūtakaluṣaṁ śāntaṁ tadā sa parameśvaraḥ |
netryā nayatsaṁdehādyattatpadamanāmayam ||
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The Sakti of Anantesvara which leads the soul by its force towards a karmic fruit which is mature enough to
yields its effect, after the existing karmic effect has been exhausted by experience is known as Netri. The
soul which is led in this way could have exhausted all of its karmic effects or some of the karmic effects
would be remaining to be experienced by it hereafter. When the soul becomes fit enough by the gracious
touch of Netri to receive the exalted benefits , the existing birth becomes the last one. At that time,
Anantesvara impels that soul from which all the impurities have been removed and which is in pure and
tranquil state towards the abode of final liberation as guided by Netri. There is no doubt about such
activity of Anantesvara.
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yoktrī yojayituṁ śaktā nānāyonyantareṣvaṇum |
pare ca netryopodvyūḍhaṁ yuṅkte bhartṛvaśānugā ||
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The soul which is led by Netri is enabled by another Sakti of Anantesvara to take different births according to
the nature of its karmic effects. That Sakti is known as Yoktri(the one which joins the soul with the state
of embodiment). The Sakti which has the capacity to unite the competent soul with siva-tattva which is
considered to be the supreme place is called Yoktri. That Sakti functions according to the notion of
Anantesvara.
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duḥkhārivaśasaṁprāptaṁ taptamatyantavihvalam |
puṁduḥkhāntaramāviśya trāṇā vai pārameśvarī ||
tayorviyojane śaktā vimukto'ṇustato bhayāt |
svasthastvatra bhavedyasmāttasmāt trātā prabhuḥ smṛtaḥ ||
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The soul which is entangled in the wheel of repeating birth and death is under the hold of enemy known
as misery. The soul is being burnt by the agony of continued transmigration. The Sakti which appears in
between the soul and misery and protects the soul from being tormented by distress is known as Trana.
It has the capacity to free the soul from the misery and thereby relieves the soul from the fear of
future births. The soul freed in this way gets itself firmly established in its own essential nature and
attains oneness with Siva. Anantesvara who is associated with Trana becomes known as Trata.
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vāmādhaḥ srota uddiṣṭā yasmiṁste paramāṇavaḥ |
plavante'viralenaiva vāsitāḥ svena karmaṇā ||
saṁruddha śaktayo mūḍhā vāmayātmavaśīkṛtāḥ |
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The Sakti known as Vama is called Adhas Srota(the downward stream), since that Sakti is holding control
over the impure maya which gives rise to the evolution of tattvas from kala to prithivi. Innumerable souls
which are in the field of maya are enmeshed in transmigration being bound by their karmic bond. Their

essential powers being constricted and shrouded by anava mala, they are in the world as the ignorant beings.
The Sakti by which such souls are taken possession of and controlled is known as Vama.(Vama is
holding control over the maya as well as the bound souls)
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niyāmitāśca balavat svocitāsvaṇuvṛttiṣu ||
apaśyantaḥ parāṁ kāṣṭhāṁ na viraktā bubhukṣavaḥ |
prakṛtyādhomukhaṁ saṁyak caitanyaṁ niyamātmikā ||
niyame sthāpayedyasmāttasmānnāmadvayaṁ mune |
asyāḥ śaktermayākhyātaṁ vāmā ceti niyāmikā ||
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To conceive the things which are bereft of consciousness as the conscious existents, to conceive the
things which instill pain as the pleasurable - these and such other actions are considered as the modifications
of the mind(chitta). These are very powerful and are compatible to the bound state of the souls. Such
modifications of chitta are caused by Vama. By the actions of Vama, the souls are not able to realize the
exact nature of the Supreme Lord; they are rendered to be desirous of worldly enjoyments. They never
attain the sense of detachment(vairagya) (Such actions of Vama are, indeed, helpful to the souls, since
they are meant to exhaust the karmic fruits by such enjoyments). The prakriti(lower part of maya) is
also the downward force; it is without consciousness. But, Vama which is the regulating Sakti is of the
nature of consciousness. This Sakti installs the souls in a regulated path meant for liberation and her actions
are meant for the attainment of liberation, not for the bondage. Because of such nature of her works,
Vama is also called 'Niyamika'.
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rukpāśanicayaṁ bhokturyeyaṁ drāvayituṁ kṣamā |
raudraṁ bhayānakaṁ viddhi māyāvaṭa sugahvaram ||
tasmāduddharaṇe raudrī rudrasyeyaṁ vaśānugā |
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'Ruk' means disease; the disease of boundage. It occurs because of the host of bonds. The Sakti which
keeps away the host of bonds from the souls is known as Raudri. The maya is dreadful; it is comparable
to a deep and dried well shrouded in thick darkness. The Sakti which has the capacity to lift up the souls
from the deep and dried well of maya is called Raudri. Anantesvara, being associated with Raudri
becomes known as Rudra. Raudri functions according to the will of Anantesvara.
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yā plāvayati saṁtaptaṁ bhogāmṛta suśīkaraiḥ ||
saṁmārjya duḥkhasaṁtānaṁ bhoginaṁ bhogatatparam |
plāvikeyaṁ samuddiṣṭā tantre'sminpārameśvare ||
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By nature, the souls are deeply involved in enjoying the bhogas and they are always under the spell of
worldly enjoyments. They become heavily affected by miseries and distress which come to them
as uninterrupted stretch of waves. The Sakti which wipes away the stretch of miseries from the souls
and which sprinkles the drops of nectar in the form of auspicious enjoyments over the souls and enables them
to be blissful is called 'Plavika' in this Paramesvara Agama.
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kutsiteṣvapi bhogeṣu śraddhāyātmavaśīkṛtaḥ |
svācāramavamatyāśu tadratau saṁpravartate ||
yeyaṁ śraddhā samākhyātā śaktirdhātuḥ kriyātmikā |

59

The Sakti which renders the souls to be under the spell of even the most despicable enjoyments, which
makes the souls to disregard the good and austere conducts and to desist from doing such good actions,
and which drives them to be engaged in futile and sacrificial activities which are against the Agamic
rules is known as 'Sraddha'. This Sakti belongs to the kriya-phase of Anantesvara.
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dharmādharmadvayāvasthaṁ tayorabhyadhikaiṣiṇam ||
bhāvikā bhāvayatyeva pudgalaṁ svena tejasā |
yenābhāve'pi bhāvatvaṁ tadvaśātpratipadyate ||
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The means(sadhanas) are of two kinds- dharma and adharma. The means expounded by those who were
not endowed with authentic knowledge of the revealed Scriptures to attain liberation, which itself is not
true one in the view of the Agamas, belong to adharma category. Some souls prefer to adopt these means
being driven by the fate. The Sakti which functions on behalf of such souls in the same way of adharma

to redeem them is known as 'Bhavika'. Even though there is no such liberation as conceived by the
imperfect persons, Bhavika creates an impression as to the truthfulness of such false liberation. This Sakti
functions according to the notion of Anantesvara.
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citerunmīlya sāmarthyaṁ asadbhogeṣvabhiplutam |
tānprajvālya ruṣāniṣṭān sadbhogeṣvaṇumañjayet ||
athavāpyatidīptātmā jvālayātma vaśīkṛtaḥ |
jugupsate jagatsarvaṁ anityaṁ aśubhāvaham ||
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The Sakti which unfolds the soul's consciousness which is of the nature of knowledge and action, which
kindles the fire of knowledge in the heart of the souls which are desirous of ephemeral worldly pleasures
which instills a sense of aversion towards such pleasures in the mind of those souls and which makes them
to be desirous of auspicious and eternal benefits is known as 'Jvala'. Even when some souls , being with
fully unfolded consciousness, are experiencing auspicious bhogas, this Sakti brings those souls under its
control and makes them abhor the ephemeral pleasures. And in due course of time, this Sakti makes them
to desist from enjoying even the auspicious pleasures and directs them to fix their aim on the exalted state
of liberation.
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tataḥ sa bhagavān īśaḥ taṁ yunaktyātmaśāsane |
tadāhlādita sarvāṅgaḥ prahlādinyā guruṁ prati ||
śuśrūṣaṇaikacittaḥ syād bhāvitātmā gataspṛhaḥ |
snigdho'tirikto hṛṣṭātmā sahiṣṇuḥ kṛtaniścayaḥ ||
śatenāpyapakārāṇāṁ nityaṁ cāpakṛto'pi hi |
parairviśleṣyamāṇo'pi prayogairvividhairbhṛśam ||
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na virajyeta sāmarthyāt sadāhlādātmacetanaḥ |
śaktiḥ prahlādinī patyuḥ sadā prītivivardhinī ||

67

The soul in which the seeds of desire for enjoyment remain fried and burnt by Jvala evolves into a supreme
being. Anantesvara casts his eyes on this supreme being and sets him in the most fruitful path expounded in
the Agamas. All parts of his body being filled up with bliss, he firmly establishes himself in that right path.
At that time, he becomes under the possession of Sakti known as 'Hladini' which directs him towards a
competent Guru. He gets interested in doing services to the Guru with diligence and care. He is in
constant meditation on Siva; he is bereft of desire for worldly enjoyment; he becomes soft and kind;
raises himself to higher state and becomes incomparable; he is ever in blissful state; known for his
forbearance and steadfast mindedness. Even when troubled by hundreds of misdeeds and malevolent
actions done by others, he is capable of exhibiting his patience towards the wrongdoers; he is able to
accept the troubles and to endure them. Even when he is importuned and misguided by others to
deviate from the path he has chosen, he remains firm in his conviction without showing any sign of
anger or aversion towards them. The Sakti by which such perfect disciple becomes the repository of
all good qualities and becomes blissful is called 'Hladini'. This Sakti of Anantesvara is always
increasing the delighted state of the sadhaka.
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stambhinyā stambhitaḥ kartuḥ śaktyā saṁgṛhya sādaram |
yatra yatra sthito'samyagudvegavaśago'pi san ||
na calatyatisaṁsaktaḥ stambhinyā stambhitastu saḥ |

68

The Sakti by which the foremost sadhaka is rendered to be steadfast in his path and to be like a fixed
pillar is known as 'Stambhini'. Even when he is troubled by unexpected occurrence of obstacles or
afflicted with dispositions such as likes and dislikes, he remains unperturbed and is capable of observing
all the austere activities which are to be undertaken after diksha. If he is unable to perform those essential
and austere deeds due to unfavorable circumstances, he would be subjected to unpleasant effects because
of such violation committed by him. Even under unfavorable circumstances, he remains firmly motivated
towards the attainment of sivatva and never falls down from the initiated state. Such firmness comparable
to a pillar is established in him by Stambhini.
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vikirā nāma yā proktā tayā sa parameśvaraḥ ||
bhūtabhāvātma tattvākhyaṁ jagatsthāvarajaṅgamam |
saṁkṣubdhaṁ granthivivarāt kṣobhitasya jagannidheḥ ||
pūrvaṁ kṣobhikayā kṣobhya paścātpravikiratyasau |
vikiriṇyā yathopāttaṁ svāṅgāvayavagocare ||
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Through the Sakti whose name is Vikira, Anantesvara scatters profusely the means for the enjoyments for
the sake of the souls. The impure maya which gives rise to various bodies, instruments, dharma and other
bhavas, kala and other tattvas and which is the causal source of the world consisting of moving and
non-moving existents was given a creative shake earlier by the Sakti known as Kshobhika. Even after
that , the maya was given a more powerful shake by Janani and many objects were created in multiple
streams. Anantesvara scatters these objects for the sake of souls in various ways through Vikira. Moreover,
the worlds have been created based on karmas and on the fitness of experiencing the karmic effects. In
such worlds, Anantesvara scatters all kinds of objects meant for the enjoyments and for the means of
enjoyments through Vikira for the sake of the souls in bondage.
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vyaktīkaroti jagataḥ śarīrāṇi sahasradhā |
anādi yadbalaṁ puṁsāṁ śarīrāvadhi niścayāt ||
vikiratyātma maryādānyāyena samatāṁ nayet |
nātiriktaṁ na ca nyūnaṁ yugapadvedyameva tat ||
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Thousands of bodies fit for various kinds of souls and compatible to different worlds are being created
by Anantesvara through Vikira. The spiritual vigor which is of the nature of eternal knowledge and
action is limited to the nature of each body and made to pervade the entire body from the crest to the
feet, uniformly without any increase or decrease, by Vikira. Such vigor is scattered by Vikira(This Sakti
scatters the bodies and the spiritual vigor of consciousness). This scattering of caitanya takes place
simultaneously for all the bodies.
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śaktayaḥ kāraṇasyaivaṁ diṅmātreṇa pradarśitāḥ |
paramārthena nānto'sti jagatyasminpravistare ||
The Saktis of Anantesvara have been shown to you within a short time possible. Actually, there is no
limit for the number of Saktis belonging to Anantesvara. The functions of all of these Saktis are
related to this extensive world.
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abhyudgatāḥ karturamoghavīryāḥ pravistṛtā yāśca jagatprapañcaiḥ |
prakāśitaṁ yābhirudāra vṛttaṁ svakaṁ svakaṁ kāraṇakāryabhāvāt || 75
unmīlitāḥ pāśaviśeṣaśobhāḥ kṛtāśca sarve paśavaḥ samṛddhayā |
bhogeṣu paktyā punarāgatānāṁ vibhājitaṁ karmaphalaṁ yathāvat || 76
prabhoḥ sthitāḥ svātmavaśā mahatyastāḥ śaktayo'śeṣa jagatpradīpāḥ |
patiprasaṅgena hi sūcitāste vidyāmidānīṁ śṛṇu vipramukhya ||
77
The Saktis of Lord Siva have emerged from the transcendental and formless Siva. They are with unfailing
powers and their functions related to Vidyas and Vidyesvaras have been told while dealing with the nature of
Pati. About the Saktis of Anantesvara who are with wonderful working system and whose functions get
variegated according to the nature and function of Vidyesvaras has been extensively told here. All those
needed for the maturation of karmas, for the evolution of maya and for the maturation of anava mala
have been created so as to be with specific and charming features. These Saktis provide new bodies to
the souls according to the mature state of karmas, after the present body ceases to exist and direct certain
souls towards the experience of worldly enjoyments and direct some other souls towards the attainment
of liberation. These Saktis are functioning according to the will of Anantesvara and all objects and worlds
of impure maya are under their pervasion. They are considered to be the illuminating sources of the
multitudes of worlds. All such details have been succinctly told while speaking on the nature of Pati.
O, the noteworthy sage !, now listen to the nature of Saktis categorized into 'para' and 'apara'.
॥  ू
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|| śaktivicāra prakaraṇaṁ samāptam ||
|| pañcamaḥ paṭalaḥ ||
Here ends the chapter on "Reflections on the Nature of Sakti"
Fifth Chapter
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6 puṁpāśeśvara prakaraṇam
6 Detailed Analysis of the Nature of Soul, Bonds and Isvara

    ।
& #  $ "॥
 
ू!"

१


ँ" " )" *+,
।
 
-.$ /+0 "+1 2 /+॥

२

& ।

 +67+."
 "4+5
 8+  $9&# : ू;+,॥

३

atha śaktisamūhasya carato'sya jagatpateḥ |
pratipattiryathā loke paśūnāṁ pāśasaṁcaye ||
pāśyaḥ pāśayitā pāśāstrayametadvyavasthitam |
sādhyasādhana bhāvoktyā yathāvatprakaṭaṁ bhavet ||
tathā saṁyakpravaktavyaṁ tāvadvidyāvadhāryatām |
sa evaṁ muniśārdūlo mataṅgaḥ pratyavasthitaḥ ||

1
2
3

The right knowledge about the Lord of the universe who is intent on the cosmic functions governed by
the hoard of Saktis and about the bound souls and the hoard of bonds as observable in this world is
yet to be settled. The bound souls, the Lord who puts the souls under bondage and the bonds - these
three realities are there. The existence of these three realities should be ascertained through logical
process involving the valid means(sadhana) and settled conclusion(sadhana) and the exact nature of
these should be declared as they are in reality. The accurate knowledge of these three should be
imparted. In this way, sage Matanga, being very much keen on gaining more knowledge about them,
expressed his desire.
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tataḥ provāca bhagavān mataṅgāya mahātmane |
paśurātmā samuddiṣṭaḥ kṣetrī kṣetrajña eva ca ||
śarīrī ceti ruddhātmā bhoktā ca paribhāṣyate |

4

Then, the Lord explained to Matanga, the great souled: "What has been termed as 'pasu'(the boud soul)
is called in different ways such as 'kshetri' (embodied),'kshetrajna' (knower of the nature of
embodiment), 'sariri'(possessor of body), 'ruddhatma'(the self whose essential power is arrested) and
'bhokta'(enjoyer).
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na paśurnāmamātreṇa śarīrī paribhāṣyate ||
śarīre'smin kuto hyātmā śarīrādvyatiricyate |
yathāmbudravyasaṁyogātspandanādi vivartanam ||
tadvadeva śarīre'smin vijñānaṁ yogajaṁ vibhoḥ |

5
6

Matanga questions:
Not for the name sake alone the soul is declared as the possessor of the body. It is the body itself. How
does the soul exist in this body as different from that body? O, the all-pervasive Lord!, just as throbbing
or quivering is caused in the body when a mixture of certain seeds used for fermentation, water and
such other substances is consumed, even so a specific knowledge arises in this body through the mixture
of four elements. Apart from such knowledge, there is no soul in this body.
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parameśvara uvācadravyasaṁkarajaṁ yattadvijñānaṁ jalajādivat ||
na sarvatra bhavetspaṣṭaṁ na caivākuñcanādikam |
na śrotrādi parijñānaṁ narturno kāla eva ca ||
sukhaduḥkha vivekitvaṁ na gatirvṛddhireva ca |
vṛddhiścedūṣmaṇā kasmāddhrāso vaidharmyataḥ sthitaḥ ||

7
8
9

The Supreme Lord answers:
The knowledge which arises in the body, like the intoxicating power which arises from the mixture of
certain substances such as the aquatic plants and seeds cannot be equated to the animating soul. Because,
such knowledge should be observed even in other objects which are also constituted of gross elements.
Moreover, in all places, the gross elements themselves cannot mingle with one another just as the
aquatic plants and seeds cannot mix themselves of their own accord. There should be an entity different

from the body behind the knowledge born of the elements. If that knowledge itself be the soul, there
cannot be the activities of the body, such as bending or spreading the hands, legs and such other parts
of the body, which are observed even in the infants. Since such knowledge equated to the soul is
associated with each organ of the body, one cannot hear while seeing or cannot see while hearing.
So, there should be an entity to assimilate the knowledge gained through each organ. The admixture
of male fluid(sukla) and female fluid(sonita) cannot be the sole cause for the emergence of such
knowledge, since such birth is not invariably taking place. Nor, the period favorable for conception
could be the cause; nor, the season conditioned by coolness and hotness. Moreover, since such
knowledge identical with the body is present in another body also, happiness and misery experienced
by a person should also be experienced by a person in front of him. Such occurrence is not taking place.
If such knowledge identical with body itself be the soul, it should not leave the body at the time of death.
It should be in constant growth along with body while the body is being nourished with foods. If it is
claimed that there is the growth of knowledge along with body, then it should be diminished when
some parts of the body get severed. On the contrary, the knowledge is gained more and more
by a person who has lost some of the parts of his body.
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akṣāṇāmapravṛttatvāt pravṛttatvācca yuktitaḥ |
vyavahārācca sāṭopāt pratijñāyāśca lakṣyate ||
yasmātsatyapi saṁyoge kīrtyate pañcatāṁ gataḥ |
na tatra svalpamapyasti vijñānaṁ munipuṅgava ||
bhoktā bhogyasya saṁsiddho nāṅgulayagreṇa kutracit |
svāgraṁ vai śakyate spraṣṭuṁ tadudbhūtātmavartmanā ||
bhūtānāṁ racanā bhogyā pakṣo'sminbhavataḥ sthitā |

10
11
12

In spite of the presence of organs in the body, the organs themselves cannot cognize the object. There
is an entity for which these organs serve as tools only. (Even though a person may be looking at an
object, he could see that object only when the mind as directed by that entity prompts the eye to
see that object. Otherwise, he may simply be looking at the void. A person may appear to be hearing
the speech. But he could not hear unless there is mind behind his hearing) In the full functions of the
organs or in their withdrawal from the respective function, the presence of an entity is established
through reasoning. Such presence is observed in all the activities of the body, in its spreading or
expanding and in the gaining of the knowledge through each organ. O, the supreme sage!, in spite of
the presence of the mixture of the gross elements in the body, it is commonly said that a person has
died. Not even a minute portion of the knowledge equated to the soul is present in that dead body. If
it is claimed that the body itself is the enjoyer of the worldly enjoyments, it cannot be so. Nowhere

a finger is seen capable of touching its own tip. So also, the body itself cannot be enjoyer, if it is
claimed that there is no soul as different from the body born of the mixture of gross elements.
All the things created out of the elements are only the objects of enjoyments. So, such kind of
anomaly that the object of enjoyment becoming the enjoyer also, is present in your argument.
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jñānaṁ jñeyaṁ ca jñātā ca vibhaktāni pṛthak pṛthak ||
jñeyaṁ tāvatpadārthānāṁ yādṛgrūpaṁ svakaṁ svakam |
jñānaśakteryato jñātuḥ kartuścaiva na saṁśayaḥ ||
pratyakṣamapi śāstre'smin vyapadeṣṭuṁ na śakyate |
bhogaiḥ prasādhyate bhogtā bhogāśca vividhā matāḥ ||

13
14
15

The knowledge, the object to be known and the knower - such division is there and these have separate
existence. That which is known is definitely different from the one who knows. The knowledge is the
means. The form of each one of the worldly objects is known as it is through the power of knowledge
of the soul. Just as the object which is known and which is outside the body is different from that body,
even so one's own body which is known by him as 'this is my body' is different from his soul. The
soul knows and becomes the knower. Similarly, it does the deed through its power of action and
becomes known as the 'doer'. There is no doubt about this. In this Agama, it is declared that it is
not possible to explain the exact nature of even the object which is directly perceived to those
who argue that the body itself is the soul. The existence of the enjoyer(soul) as different from the body
is established through the existence of enjoyable objects and such enjoyable objects are of many kinds.
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akṣārthasaṁgamotthaṁ yadvijñānaṁ pratyayātmakam |
tenāsau vāsitātmā tu paratra vinivedayet ||
vāgindriyeṇa spaṣṭena manasāpūritena tu |
yaḥ prapañco'numānākhyaḥ sāmānyo vyavahartuṣu ||
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17

tenānumīyate hyātmā dṛgdarpaṇa nidarśanāt |
saṁhatasyāsya sarvasya śayanāderivānvitaḥ ||
bhoktā saṁpratipattavyaḥ sa pumānatra kīrtitaḥ |

18

It may be argued that the collective knowledge gained by the organs itself is to be conceived as the
soul. This is untenable. The collective knowledge gained by the organs is only of the nature of means.
Through such knowledge, a person not only knows the object but also informs that object to others.
Being well equipped with such knowledge, he says ' bring that object here' or 'see that object lying
there'. Through the organ of speech and being impelled by his internal instrument known as the mind,
he clearly makes known his experience to others. It should be known that inferring the existence of
soul as different from the body is very common in this world, as is clear from the common exchange
of thoughts. The nature of being instrumental to the soul is with every organ. The knowledge gained
by the organ enables the soul cognize a thing. It itself is not the soul. Just as a looking-glass enables
the eyes see the object clearly, even so the organs enable the soul cognize the object. Even if the
knowledge gained by all the organs is taken collectively, it cannot become the soul. Just as the couch
is different from the one who uses it, even so the knowledge is different from the soul. So, by all means,
it is well established that the enjoyer(bhokta) is different from the enjoyable object. That enjoyer is
declared here to be the soul.
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mataṅga uvāca kecidvijñānamātrasya santānasya mahādhiyaḥ ||
avyucchinnapravāhasya hīyamānasya sarvadā |
nātmanyavasthitasyāsya vastuśūnyasya yuktitaḥ ||
yo'vasthitaḥ sadā draṣṭā sa kathaṁ gamyate prabho |

19
20

Matanga questions:
Some thinkers who have extensive knowledge asserts that the knowledge gained by the organs(indriyas)
is in continuous flow like the uninterrupted flow of river water . The knowledge being momentary
dies giving rise to another knowledge, like one wave of the river water moves away giving place to
the succeeding wave. Such cessation of one knowledge and emergence of another knowledge is
happening continuously. Such knowledge does not exist in the soul. That knowledge itself is the soul.
Apart from that knowledge which ends in void, there is no soul. O, Lord, how could it be ascertained
through the process of logical reasoning that apart from that knowledge, there is a soul whose existence
is claimed to be eternal ?
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parameśvara uvāca śūnyaṁ tāvatpramāṇatvānna kadācidbhavejjagat ||
nāpramāṇāt prapattvayaṁ kalpanā vidyate sataḥ |
nāsato vastuśūnyatvān mṛtpiṇḍānna paṭo yathā ||
nirudhyate nāvasthānādvijñānaṁ pratyayātmakam |
yadatītamatītaṁ tu smaraṇaṁ kena hetunā ||
tādṛgeva kṣaṇādanyatkṣaṇāntaramabhīpsitam |
ājanma maraṇāttasya na vijñānasya kutracit ||
vyabhicāro bhavelloke sa ca sarvatra dṛśyate |

21
22
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24

The Supreme Lord answers:
The void at which your knowledge terminates never occurs in the realm of the world and the soul.
Because, there is no valid proof for the presence such void. The knowledge of an existence is gained
not through the absence of valid proof. It is known clearly through logical reasoning. But, through the
same logical reasoning, the absolute absence of an existence(sunya) cannot be established, since such
void is a non-existent. Just the presence of a cloth could not be known in the lump of clay, through
valid reasoning, even so the presence of void could not be known in an ever-existing object. The
knowledge capable of cognizing the objects is never obstructed, since it is eternal and not momentary
as proposed by you. Since the knowledge which has ceased to exist is ineffective and the cognition of
the concerned objects also dies with it, how could a person is capable of remembering the objects
already known by him? Only because of the continuous existence of the knowledge, he is able to
recollect the past. From one moment to the next moment, the knowledge continues to exist and along
with it, the impressions of the cognized objects also continue to exist. So, such eternal knowledge
is with the soul right from the time of birth up to the time of death. Destruction never occurs to
such knowledge. In spite of this, it is a great wonder that the destruction of such knowledge is
observed by you in all situations.
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ekasmātpratyayādanyat pratyayāntaragocaram ||
na prāpnoti tadā sarve yogino na ca yoginaḥ |
athavājasramutpattiriṣyate samavāyajā ||
vijñānasya tadābhāvo nabhavettu kadācana|
na caivaṁ syāttado'nyadvā sthānaṁ jñānasya kathyatām ||

25
26
27

If the knowledge is momentary and if one knowledge dies giving rise to another knowledge, is there
a lapse of time between the cessation of previous knowledge and the emergence of another knowledge
or is it constant, free from the lapse of time? If there is a lapse of time, there is discontinuity in the
knowledge and there could not be the cognition of the objects already known by the previous
knowledge, since the cognition also dies with the knowledge. In that case, the yogins of your system
could never attain liberation, since there could not occur the knowledge of the disciplines laid down
for the fulfillment of yoga. Because of discontinuity of the knowledge, a person cannot know
the ordained disciplines. If you say that there is no lapse of time between the cessation and the
emergence and it is without interruption and if you maintain that the previous knowledge dies leaving
a fraction or trace of knowledge behind it and this trace gives rise to the emergence of next knowledge,
then it becomes clear that the knowledge is not momentary but only eternal. So, you cannot say that
there is continuity between one knowledge and the next knowledge. Nor can you establish that there
is discontinuity between them. Moreover, the location for the knowledge should be stated by you.
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kṛtamekena yatkarma tadvipākaṁ paraḥ katham |
prāpnoti yuktidaurbalyāttathāpi sunirūpyatām ||
na karmaṇaḥ phalaṁ kaścidaśubhasya śubhasya ca |
bhuṅkte'nyo'nyakṛtasyāpi yuktireṣā gatatrapā ||
kenoktaṁ kuśalaṁ karma śūnyatvānmunisattama |
ko vātra mucyate jñānādupāyādanya ātmanaḥ ||

28
29
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How do the fruits (in the form of pleasure and pain) of the deeds performed with one momentary
knowledge get effected in a different momentary knowledge? There is no chance for the occurrence
of such fruits, since the deeds also die along with the momentary knowledge. The occurrence of
such fruits may be established even through weak arguments and reasoning by you. If it be said that
the effect of deeds appear with another momentary knowledge in a different time, then there would
be the anomaly mingling of all the karmas and the fruits of the deeds performed by one person would
be enjoyed by another person. Because of discontinuity, this anomaly takes place. So your reasoning
hides itself with shame. O, the supreme sage!, with such effectless momentary knowledge, by whom

your scripture has been taught? Your scripture being momentary and the disciplines meant for the
attainment of liberation also being momentary, who is there apart from the eternal soul to attain
liberation in your system?
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spaṣṭāni karaṇānyatra karma cātra parisphuṭam |
evaṁ karaṇakarmabhyāṁ kartā siddhyatyasaṁśayaḥ ||
bhūtānāmapyacaitanyāt pravṛttirneṣyate svataḥ |
vaktavyādānagamaneṣūtsargānanda karmaṇi ||
śravaṇe sparśane rūpe rase gandhe ca tattvataḥ |
anenaivānumānena citirjñānakriyātmikā ||
lakṣyate sā śarīre'smin pratyakṣeṇāpyathocyate |

31
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Where there are necessary instruments or tools, deeds also are there. This is distinctly clear. Since
there are tools and deeds, there should also be a doer who makes use of the tools and performs the
deeds. There is no doubt about the existence of a doer. Since the gross elements are without
consciousness, they cannot proceed to involve themselves in action, of their own accord. There
should be a conscious soul behind the working of the gross elements. In the same way it is deduced
that in various activities such as speaking, taking, walking, excreting, enjoying, hearing, touching,
seeing, tasting and smelling, there is the conscious soul which is endowed with the power of knowing
and doing. The existence of such a soul is recognized in the body. Such existence is proved even
through direct perception.
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āśirolakṣaṇe kāye yeyaṁ saṁvicciteḥ sadā ||
āhlāde vā'pyathodvege manaḥ saṁkalpitā satī |
bubhoja bhoktā tāṁ paścādahaṁ bhoktā ca nānyathā ||
pratyakṣato'thavā siddhā yā prayatnena nityaśaḥ |
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nādātmakena bhāvena vāyubhūtena lakṣyate ||
adhārādheya sāmarthyājjagatyasmin mahāmune |

36

The cognizing knowledge is always functioning in the soul. It is perceived through various parts of the
body right from its head. While expressing the sense of pleasure and of pain and perturbed state, it
makes known itself. As conceived and impelled by the mind, a person experiences the enjoyable
objects and says with a sense of contentment " I am the enjoyer ". Such declaration comes from
the soul as the enjoyer, not from the momentary knowledge. Such occurrence is directly perceived,
not by any other means. The activity of impelling the organs is with the soul. The organs themselves
do not involve in the respective functions. The experience gained by the soul is made known through
the speech and through the movements and gestures of the body manifested by the force of inbreath
and outbreath. O, the great sage!, such expressions are directly perceived in this world through the
unitive power of the cause and effect.
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mataṅga uvācavāyoḥ pravṛttiratrāpi tacca bhūtamacetanam ||
ayaskānte'pi sāmarthyād dṛṣṭaṁ yadbhramaṇādikam |
tasmādayaṁ na niyamaḥ sphuṭaḥ praspandanādikaḥ ||
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Matanga questions:
The function of air in effecting movements in the body has been told. The air is a gross element devoid
of consciousness. Its interaction is observed in the outside world as seen in the shaking of the branches
of trees and plants. Its interaction is seen in the body of the soul also. The state of being a cause for
effecting movements or shaking is applicable even to the objects which are devoid of consciousness.
It is well seen that a piece of magnet is capable of effecting movements or displacement in the iron
filings kept before it. If so, how could it be established that the movements in the body and the utterance
of words are the expressions of the power of doing(kriya sakti) possessed by the soul? 'The movements
and other such actions are produced by the conscious soul which is associated with the power of doing.'
Such view stated by you has not been clearly established. There is no doership in the soul.
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parameśvara uvāca vāyuḥ pravāhakatvāttu sadopāttagatiḥ smṛtaḥ |
niścalatvaṁ hi vaidharmyaṁ taccaivātrobhayorapi ||
yathābhimānike hyātmā bāhye'pyevānumīyate |
asti dhārayitā tasmāt prerakaśca na saṁśayaḥ ||
ayaskāntapravṛttau ca nāsamādhiḥ kadācana |
tasyaivāpekṣate nityaṁ yoktāraṁ munipuṅgava ||
tasmādātmāstyasaṁdehāccharīre'sminnacetane |
bhuṅkte prādhānikānbhogānsatataṁ kāraṇeraṇāt ||
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The Supreme Lord answers:
Since the air is of the nature of being in constant activity, it is considered to be in uninterrupted motion.
Sometimes, the air seems to be without motion, being contrary to its own nature and such motionless
state of the air is observed outside as well as within the body. Such stillness of the air is effected by
some other cause. That cause could not be the karma, since it ceases to exist as soon as the desired
fruit is obtained. Through the working of ahankara-tattva(sense of I-ness), only the soul effects
such stillness of the air. In holding up the air and in directing its flow within the body, there is the
role of the soul. There is no doubt about this. Just as the soul is responsible for the stillness of the air
and for the motion of the air within the body, even so Lord Isvara is responsible for the stillness and
motion of the air in the outer side. O, the supreme sage!, your observation with regard to the magnet
and iron filings is defiled with the defect of uncertainty. The magnet interacts only with iron filings
deposited in its proximity. It cannot interact with the iron filings kept at a distance. So to effect such
interaction, there should be a person who could deposit the iron filings in the proximity of the magnet.
So, beyond doubt, there is the soul within the body which is bereft of consciousness and it is associated
with the power of doing. Being constantly impelled by Isvara, the Lord of the world, the soul is
experiencing the enjoyments created out of 'pradhana'.
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mataṅga uvāca bhūtāṇusaṅghasaṁyogāccharīraṁ kāraṇeraṇāt |
yadi nāma bhavatyeva pradhānasya kimāgatam ||

४३

43

Matanga questions:
The body is produced through the mixing of the hoards of atoms rising from the gross elements, as
regulated by the Primal Lord and to this effect proof has also been stated. When there are the gross
elements to produce the body, why there is the intervention of pradhana(prakruti) as the source
for the evolution of the body?
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bhagavān uvāca līyante yatra saṁhāre yataścotpadya cātmanaḥ |
śarīraghaṭanārambhastatpradhānamihocyate ||
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The Supreme Lord answers:
The source into which the hoards of atoms of the elements get absorbed and from which these hoards
of atoms are produced in order to give rise to the structure of the body of the soul is said to be
pradhana, in this Scripture.
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mataṅga uvāca asadutpattiruddiṣṭā sataḥ prakhyāpyate katham |
sthitaḥ saṁsthāpyate yasmātpravarto'yaṁ mahītale ||
naṣṭasyāpīṣyate nāśo nyāyenānena śaṁkara |
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Matanga questions:
O,Lord Sankara!, it has been maintained that creation is applicable only to the objects which are not
existing previously. How such creation is applicable to those which are ever existing? If it is possible
in the world, then there would be declarations such as "existence has been effected to the already
existing object", "destruction is being effected to the object which is in destructed state". Let this be
explained.
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parameśvara uvāca mṛtpiṇḍe'stitvasāmarthyād ghaṭo'bhivyajyate yathā ||
loke'pi arthakriyāyukta utpanno yatprabhāṣyate |
śākalyāyāmavasthāyāṁ naṣṭa ityupacaryate ||
nyagrodhakaṇīkāyāṁ tu yadvadvṛkṣo'khilaḥ sthitaḥ |
tadvatpradhāne tattvānāṁ layo jñeyaśca suvrata ||
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The Supreme Lord answers:
Due to the power of existence, the existence of a pot is already there in the lump of clay. The pot is
not created afresh. The visible manifestation of the pot from the lump of clay is effected by the potter.
Only in figurative sense, the pot is said to have been created. It is not the actual creation. It is the
full manifestation of the pot. When a particular object is brought out through the working of relevant
objects, that particular object is said to be created. Such expression in figurative sense is commonly
observed in the world. In the same way, when the pot attains the state of being in fragmentary pieces
it is said to have been destroyed. Destruction is nothing but the fragmentary appearance of the object.
O, the sage of good observances!, within the tiny seed of a banyan tree, there is the existence of the full
tree associated with branches and other parts. In the same way, it should be known that within pradhana
all the tattvas lie in an absorbed state.
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mataṅga uvāca sphuṭo'yaṁ niyamo na syād gośṛṅgāttu śaro yathā |
durvājāgo'vilomabhyo gomayācca yathotpalam ||
dṛṣṭaṁ yuktivicārajñairnissaṁdigdhaṁ vadeśvara |
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Matanga questions:
This observation does not seem to be clear. Apart from the pradhana, the causal source, there could be
another source also for the evolution of the tattvas. Why pradhana alone is declared here? From the
horn of cow, arrow is produced.(Arrow is created not only from iron). From the hairs of goat, cow
and sheep, thread is produced in the likeness of a durva-plant. From the cow-dung, fuel-cakes to create
fire are produced. For all these, there are other causal sources also. Such phenomenon is observed by
those who are involved in reasoning and contemplation. O, Lord!, explain to me so that there does not
prevail uncertainty in the concept of pradhana.
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parameśvara uvāca anenaivānumānena kāryakāraṇa santatau ||
prapattvayaṁ munivyāghra dharmo vaidharmyameva ca |
na ca yannāsti tatasmādvyajyate niścitā matiḥ ||
astitvādapi sarvatra na samā sūtiriṣyate |
yathoṣare tu bījānāṁ astitvādapyasaṁbhavaḥ ||
samānatve'pi nārīṇāṁ sūteryadvanna saṁbhavaḥ |
vandhyāyāḥ santatau kiṁ syādvicāro hyubhayātmakaḥ ||
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The Supreme Lord answers:
O, the foremost sage!, through the same kind of inference applied in the inseparable relationship
between the cause and the effect, the creation of an object from the object of the same class(dharma)
and the creation of an object from the object of different class(vaidharmya) could be established.
The creation of arrow from the iron belongs to 'dharma' type; the creation of arrow from the horn of
the cow belongs to 'vaidharmya' type. But, from that which is non-existent, a non-existent object could
never be produced. This is well ascertained by reasoning. Even though all the possible coordinating
factors are present in women, child-bearing is not taking place in some women. Even though there is the
presence of creative potentials in the seeds, they do not germinate if they are sown in the barren and
saline land. Similarly, even though all the assisting factors are present generally in all women, the
chance of child-bearing does not occur for some women, either due to the defects of the body or due to
the karmic effect. How could there be the line of descendents for a barren lady? The reasons should be
known from both the standpoints - the observable(drushta) and the unseen(adrushta).
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prādurbhavati yadyasmāttadevātmānamādarāt |
sādhayenmuniśārdūla sthānapyavicārataḥ ||
prādurbhāvo'sataḥ siddhaḥ sphuṭo'yaṁ niyamaḥ kutaḥ |
upalabdherabhāvādvā kāraṇātpratyavasthitaḥ ||
atisūkṣmanikṛṣṭatvādvaikalyādvātha cakṣuṣaḥ |
tasya tasya tadābhāvo yacca draṣṭum na śakyate ||
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O, the sage of great efficiency!, that which gets manifested from a causal source, evidently establishes
the nature of that source. The existence of that source is beyond dispute. If the manifestation of a
non-existent is established, how could there be certainty in the order of such manifestation? If it is said
that such manifestation comes from a non-existent, such proposition is objectionable with regard to
the causal source. The objects which are extremely subtle or the objects which are extremely
diminished remain invisible. Or, some objects may remain invisible due to the defects sustained by the
eyes. Because of such invisibility, the state of being non-existent is not applicable to them. It is not
possible to recognize the nature of non-existence in such objects.
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abhāvo'rthakriyābhāvād evaṁ cenmanyase yadā |
tadā taṁ pratyabhāvaḥ syādanyatrāsti yathāmbhasaḥ ||
sataḥ sādhāraṇasyāpi dṛṣṭaṁ loke na cānyathā |
vaikalyāccakṣuṣo'sattadāgamasyāpyabhāvataḥ ||
pipāsārtasya copāyaḥ svayamevāvadhāritam |
yasya yasyendriyasyātha vaikalyaṁ dṛśyate mune ||
tasya tasya tadābhāvo viṣayasya kimāgataḥ |
jñānacakṣurvihīnānāṁ pratyakṣādaparaṁ kutaḥ ||
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Non-existence of an object is recognized when there is the absence of all the essential coordinating
factors. If it is argued in this way, such non-existence is acceptable as far as that person who is affected
with such absence is concerned. For all others, that particular object is not a non-existent. When there
is a stream of water, it is easily visible even to a common man. It does not appear in a different way.
But for a person whose eyesight is extremely diminished, it remains invisible and from his standpoint
the non-existence of water could be accepted. A person who is with need of water to quench his
thirsty, evidently sees ,of his own accord, the flowing water and finds it as a means for quenching his
thirsty. O, sage!, for those persons whose organs are powerless due to some defects, non-existence of the
objects cognizable with each organ is observed. How does the question of non-existence occur to the
existing objects from the standpoint of others? For those who are bereft of eye of knowledge, what
valid proof is there except the direct perception?
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kāryametatpradhānasya dṛśyaṁ yatsacarācaram |
kāryeṇa kāraṇaṁ siddhaṁ tacca bhokturabhīpsitam ||
bhogyaṁ bhojayitā devo bhagavān parameśvaraḥ |
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Evolution of the world comprising the moving and non-moving existents from pradhana is well
observable. The existence of a cause(pradhana) is established through its effects(tattvas). The
purpose of pradhana is to afford the enjoyable objects as desired by the soul. He who creates such
objects from the pradhana and who enables the souls experience the fruits is Bhagavan, the Supreme
Isvara.
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mataṅga uvāca evaṁ vadanti munayo hyātmā śuddhaḥ sadaiva tu ||
virāgī sa ca muktātmā na ca tasmātparaṁ kvacit |
pradhānasyaṣyate sargaḥ sa ca sarvatra saṁsthitaḥ ||
na kaścidbadhyate loke na ca kascidvimucyate |
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Matanga argues:
The sages declare that the soul is eternally pure. So such soul should be free from desire and attachment.
Of its own accord, it exists as the liberated soul. Apart from such pure soul, there does not exist bondage
as such. In order to reveal its existence, the pradhana itself creates the worlds and the worldly objects
and withdraws them into itself. The creation is samsara and the withdrawal is moksha. No soul is put
under bondage and no soul is liberated.
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parameśvara uvāca yadyātmā kevalaḥ svasthaḥ pradhānaṁ cāpyacetanam ||
anayorvyatiriktatvādīśaḥ so'pyatra neṣyate |
sargasyāpi tadābhāvo yuktito'bhyupagamyate ||
saṁyogaścet tadā rāgī sākṣaḥ sāvayavaḥ sphuṭaḥ |
na svataścāpyacaitanyāt pradhānasyeṣyaye jagat ||
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The Supreme Lord answers:
Let the soul be in its own pure state free from any bondage. The pradhana is bereft of consciousness.
Apart from the pure soul and the pradhana, the existence of Isvara is not acceptable to you. As such,
creation from the pradhana is maintained by you through logical reasoning. How the creation is
performed? Is it performed by the soul? If it is performed by the soul, then, evidently, the pure soul
becomes associated with desire, organs and instruments and various limbs of the body. Because of this,
the soul ceases to exist as the liberated soul. On the other hand, if it be said that the creation is
performed by the pradhana itself, it cannot be so. Because, the pradhana is bereft of consciousness.
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ajñatvaṁ kāraṇatvaṁ ca pārārthyaṁ cāpyanarthinaḥ |
pratipattiriyaṁ prauḍhī bhavataḥ suvicāritā ||
pipāsayojjhitasyetthaṁ yadyatrāmbhaḥ svayaṁ kvacit |
pravṛttaṁ dṛśyate tasmāt pradhānasyāpi śobhanam ||
pārārthyenāthavā gośca kṣīraṁ vatsavivṛddhaye |
gavi tatrāsti caitanyaṁ prerakaṁ payaso hi tat ||
vatsasyāpyabhilāṣitvaṁ na ca tatpuṁpradānayoḥ |
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If it be said that even though the pradhana is without consciousness, it involves itself in the process of
creation , then it becomes clear that it is associated with doership. Doership is applicable only to the
conscious soul. If it be said that its creations are meant for the attainment of four supreme goals,
such creations become purposeless since the souls , being pure, are free from desires. Very excellent
are these views established by you. Your views, being contradictory, should be well analyzed.
You may say: "The water flows out, of its own accord, for the purpose of those who are with thirsty.
Doership is observed in the water which is bereft of consciousness. Similarly, the pradhana involves
itself in the process of creation for the purpose of the souls. So, our views about the pradhana are
appreciable and nice." Again , the contradiction prevails in your explanation. The water does not
flow aiming at those who are with thirsty. It is useful even for those who are not with thirsty. But
how the creations of pradhana are useful to the souls which are free from desire and attachment?

You may say that if not water, the case of cow and calf could be considered. Just as the milk flows
out, of its own accord, from the cow for the nourishment of the calf, even so the objects are evolved
from the pradhana for the sake of souls. This kind of argument does not stand to reason. The milk which
is inert flows out as impelled by the conscious cow for the sake of conscious calf which is desirous of
such nourishment. Consciousness is in the cow; the state of being impelled is in the milk; desire for
milk is in the calf. But according to your views about the pradhana and the soul, there is no
consciousness in the pradhana and no desire in the soul.
: Q+ 
$P # ª6$
P॥

R०

 ¬।
ूT" +7t $ 
mataṅga uvāca anādikāla saṁrūḍhādvāsitānmanasaḥ sadā ||
prapañco'yamavidyākhyo na puṁsaḥ paripaṭhyate |
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Matanga questions:
Beginninglessly the soul has been fettered with the products of the principle known as 'mahat'.
As such it is always in shrouded state. Apart from such bondage, the bondage known as 'mala'
which is said to be veiling the consciousness of the soul, has not been told in the scriptures.
Then, why this excessive bondage, mala, has been told by you?
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parameśvara uvāca manaḥ prādhānikaṁ proktaṁ acetanaṁ anāturam ||
yujyate sukhaduḥkhottha vāsanābhiranekadhā ||
yadā tadāśmaloṣṭādau na bhavetkena hetunā ||
ātmanā coparaktasya manasaścet pravṛttayaḥ |
tadā rāgī pumān na syāt pradhānaṁ vāpyacetanam ||
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The Supreme Lord answers:
The mahat is said to be evolved from the pradhana. It is bereft of consciousness and inexhaustible.
It binds the souls with various kinds of limiting factors raised by the karmas which are of the nature
of pleasure and pain. Why such bondage occurs? If it be said that it is the nature of mahat to effect such
bondage, this bondage should occur even to the liberated souls. By which reason this does not occur to
the muktas? If it be said that the limiting factors born of mahat do not bind the souls and even the souls

themselves, associated with desire and others, do not come under them, then the soul should not be
considered as afflicted with desire. Since pradhana also is bereft consciousness, it itself cannot proceed
to bind the soul.
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manaḥ prādhānikaṁ siddhaṁ upadhāna nidarśanāt |
manyase sphaṭikoktyā vā tacca tasya na yujyate ||
sattvādanyaḥ pumān siddhaḥ spaṭikaścātisāmalaḥ |
yuktaścet samalastasmānna vāso'styamalīmase ||
na ca rāgavirāgābhyāṁ udāsīno'dhivāsyate |
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Since it has been well established that the pradhana is the material cause , it should be without
consciousness, just like the earth which is the material cause for the pot is observed to be without
consciousness. It may be said:" Just as the crystal becomes associated with the color of the flower
placed near it, even so the pradhana also becomes conscious because of the presence of conscious
souls in its realm." This view is not acceptable. Consciousness is never acquired by the pradhana.
It is well settled that the soul which is different from the pradhana is endowed with consciousness.
The crystal referred by you is bereft of consciousness. If the limiting factors of mahat get associated
with the soul, such association takes place only because of the bondage of mala. Otherwise, they
would get associated with the liberated souls also which are extremely pure. "The souls fettered with
the limiting factors of mahat are the bound souls; the souls which are free from such limiting factors
are the liberated souls. Why an excessive bondage of mala should be conceived?" If argued in this
way, it is not correct. Among the souls which are with desire, attachment and such other adjuncts
(bandhas)and the souls which are free from such vices(muktas), the limiting factors born of mahat do
not constrict the liberated souls.
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vidyākhyaścāpyupāyo'yaṁ yo'vidyāyāḥ pramārjakaḥ ||
anenaivānumānena kṛtakṛtyasya kṛtyatā |
na vaktuṁ yujyate yasmāt tasmācchāstramakāraṇam ||
vāsanā vinivṛtyarthaṁ upādeyaṁ mahāmune |
jñānaṁ tasyopakārāya tataḥ puṁsāṁ malaḥ smṛtaḥ ||
saṁsāre yujyate mukto na ca bandho'sti mucyate |
jñānena vāsanāto'yaṁ pratipattirna śobhanā ||
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"For those who are defiled with ignorance(born of mahat), knowledge is the means to efface the
defilement and attain moksha. " This has been declared by you. According to you, such knowledge is
gained through the ruminations over the tattvas. What purpose is gained through such ruminations by
the liberated souls who are not defiled with ignorance. These ruminations are unnecessary for them.
In that case, your texts which instruct such means become purposeless. O, the great sage!, only for
the removal of ignorance and other limiting factors, this knowledge is necessary. So, it should be
known that the bondage of ignorance of the souls is due to the existence of some other factor and that
factor is mala. It may be asked, that the five klesas, avidya and others, themselves be considered as
mala, why a redundant one? In that case, the liberated souls would become the bound souls and the
bound souls would not become the liberated through the knowledge-based disciplines. Your
views do not seem reasonable and good.
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mataṅga uvāca nyāyenānena bhavatā malaugho'to'bhidhīyate |
malaḥ kimātmakastasya sahajo bhākta eva vā ||

80

Matanga qestions:
O,Lord!, the existence of mala has been established by you by explaining the nature of the bound souls
and the liberated souls. What is the nature of mala? Is it an existent, being independent and eternal? Or,
is it a dependent and insignificant entity?
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parameśvara uvāca citeścitsahajo dharmaḥ sa cānādimalāvṛtaḥ |
tāmrakālikavadyogāt sahajaḥ samudāhṛtaḥ ||
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The Supreme Lord answers:
The mala is the veiling impurity, co-existing beginninglessly with the soul . It is 'sahaja mala'
(co-born impurity). The consciousness of the soul is of the nature of knowing and doing. Such
consciousness is being shrouded by the mala. Just as the impurity known as the verdigris is co-existing
with the copper, even so the mala is co-existing with the soul.
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mataṅga uvāca sahajo yasya yo bhāvaḥ so'gnimārutayoriva |
dharmābhāvādabhāvaḥ syāddharmāddharmī kuto'paraḥ ||
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Matanga questions:
If the nature of mala is said to be veiling the consciousness, it cannot be removed. Just as the
nature of fire(blazing upward) and of the wind(moving across) cannot be removed from them,
even so the essential nature of the mala cannot be removed. If that nature could be removed, the
existent also which is possessing that nature would cease to exist. If 'dharma' ceases to exist, how
could the 'dharmi'(the possessor of dharma) exist as dissociated from dharma? Moreover, if the nature of
mala could not be removed, then there would not be the liberated souls.
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parameśvara uvāca grantherviṣaṁ yathā tāmrātkālikā taṇḍulādapi |
kambukaṁ śakyate bhettuṁ na cābhāvo'sti vastunaḥ ||
paśutvānādisaṁbandhātsati bīje malātmake |
ajñānavāsanā puṁso nānyathā copajāyate ||
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The Supreme Lord answers:
Just as there is possibility for separating the power of killing from the poisonous seed of karanja-tree,
removing the verdigris from copper, removing the chaff from the paddy-grain, even so the power of
mala could be removed. Because of such removal, the concerned object would not cease to exist. The
nature of being concealed is in the soul, because of its beginningless association with mala. Such
concealment occurs as effected by mala and as such it is dependent on mala. Even if such power of
concealing is removed from the mala, mala does not cease to exist. It is always with the soul, being
unable to conceal. Its existence with the soul does not affect the essential nature of the soul.
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mataṅga uvāca śivatvaṁ atiśuddhaṁ syāt paśutvaṁ atisāmalam |
dvayorvirodhādekatvaṁ bhagavan gamyate katham ||
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Matanga questions:
Sivatva(the state of being endowed with the qualities of Siva) is with exceeding purity. Pasutva( the
state of being under bondage) is with exceeding impurity. O,Lord!, how could these two states
which are mutually opposed exist in one place, the soul?(Light and dark cannot be simultaneously
present in one and the same place)
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parameśvara uvāca anādikāla saṁrūḍhāḥ paśavaḥ pāśaveṣṭitāḥ |
viruddhaṁ agninā toyaṁ yuktaṁ dahati tatkṣaṇāt ||
astitvānmuniśārdūla virodho'tra na yujyate |
bhavatāpi hi yatroktaṁ avidyākhyo malaḥ sadā ||
na samānena dharmeṇa caikaḥ paryanuyujyate |
tasmādrāgī malopeto bhogabhuk puruṣaḥ smṛtaḥ ||
karmī ca karmasāmarthyādyato bhogeṣvabhiplutaḥ |
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The Supreme Lord answers:
The souls are beginninglessly under the full force of the veiling power of mala. As such, they remain
enmeshed in and covered with the bonds which appear in many forms. When the cool water is heated
with fire whose nature is opposed to the nature of water, immediately the water takes hold of the heat
and harms the fingers when touched. O, the king among the sages!, how could it be maintained that

mutually opposed things cannot be in one and the same place? It has been stated even by you that
the soul is always affected with impurity known as ignorance(avidya) and the same soul gets endowed
with knowledge. From the perspective of these views which are similar, the existence of mutually
opposed things in one and the same place, could not be refuted. Therefore, it is to be known that the
soul remains associated with desire and mala and is experiencing the enjoyments afforded according
to the fruits of its previous karmas. Being engrossed in such enjoyments, it becomes the doer
exhausting the previous karmic effects and earning them more and more.
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śivatvādyujyate mokṣe paśutvādyujyate tanau ||
bhogeṣvapi hi sāmarthyāt karmaṇāṁ munisattama |
īśvarādhiṣṭhitātmāsāvasvatantro yataḥ sadā ||
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O, the foremost sage!, because of sivatva, the soul is elevated to the liberated state and because of
psasutva, it is embodied again and again. Because of the mature state of the karmic effects, it
gets engrossed in various enjoyments. Since the soul is dependent on assisting source to know and
to do, it is led, guided and controlled by Isvara.
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mataṅga uvāca svabhāvenaiva jagataḥ pravṛttirdṛśyate yataḥ |
tataḥ kartā na yuktaḥ syāadvyapadeṣṭuṁ sureśvara ||
Matanga questions:
O, the Lord of enlightened souls!, it is evidently seen that the world consisting of moving and
non-moving existents has come into existence of its own accord and it involves itself in various
deeds. Therefore, there is no need for a creator. Such issue remains to be explained.
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parameśvara uvāca svabhāvasya viparyāso bhūtānāmapi dṛśyate |
pradāhe'gnerna nirvāṇe gatau vāyorna saṁyame ||
pravṛttiḥ prāṇīnāṁ saukhye na ca duḥkhe kadācana |
karmaṇaścāpyacaitanyāt prādhānyaṁ neṣyate mune ||
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The Supreme Lord answers:
The presence of a contrary nature in addition to the essential nature is observed in the gross elements.
Burning is the essential nature of the fire. But when it is in extinguished state due to association with
water, contrary nature of being cool is seen in the fire. Similarly, to be in constant movement is the
essential nature of air. But in breath control, the contrary nature of being in arrested state is seen in
the air. In some places, trees and plants are growing and in some other places, only dry lands without
any tree or plant are seen. Sometimes the fire burns and blazes forth and sometimes it is without
any action. Sometimes the air moves across and some other times it remains arrested. What is the
reason? It is to be known that the Lord is behind such positive and negative actions of the gross
elements. To be in perseverance is the nature of the living beings. But such perseverance is always
undertaken to attain happiness only. Never undertaken for the attainment of pain. The presence
of svabhava(essential nature) and viparyasa(contrary) is not without intervention of a supreme being.
That supreme being is Isvara. Even the karmas cannot proceed to bind the souls of their own accord,
since they are inert. O,sage!, there should be Isvara behind the karmas to regulate the workings of
the karmic effects. So doership is not applicable to the karmas.
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iccāvighātinaḥ sarve na ca muktā bubhukṣavaḥ |
jagadetatsadā yattamīśvarasya mahāmune ||
evaṁ hi paratantratvājjagato'syākhilasya tu |
pravṛttirneṣyate yasmāt tasmātkartā maheśvaraḥ ||
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It may be asked: "Let the celestial beings who are superior to the mundane souls be the creators of the
world. Why Isvara?" They cannot be so. All of them are under the possession of desire. They are not
the liberated souls. They are after the enjoyments available in various worlds according to the
meritorious deeds performed by them. Such beings cannot perform the cosmic functions. O, the great
sage!, the world is under the control and care of Isvara. In this way, all these mentioned by you
are dependent on the Suprme Being to commence their action. Without being induced by the Supreme
Lord, they cannot involve themselves in the concerned actions. So, for all the worlds, the Great Isvara
is the Lord(karta).
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mataṅga uvāca yasyasti bhagavānīśaḥ kartṛtve saṁmataḥ sadā |
jagataḥ paripūrṇatvādvaicitryāccāpi yujyate ||
rāgadveṣādibhirdoṣaiḥ tasmādīśo'smadādivat |
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Matanga questions:
It is acceptable that lordship is with Lord Isvara with regard to the creation, maintenance and
dissolution of the world. Since He is with fullness of perfection and as such He is free from the
vices such as desire, contempt and others, how do the diverse enjoyments resulting in pleasure
and pain occur to the living beings? Because of such diversity in enjoyments, it is deduced that
He is not free from likes and dislikes and so He is like us. He is not with fullness of perfection.
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parameśvara uvāca vaicitryaṁ jagataḥ proktaṁ svakarmaguṇa bhedataḥ ||
ādheyādhārabhāvena vibhinnamupacaryate |
karmakṛt puruṣaḥ proktastadvibhāgabhugeva saḥ ||
īśvaraḥ sṛṣṭisaṁhāre rakṣaṇe ca prabhuḥ smṛtaḥ |
nimittakāraṇaṁ tvīśo hyupādānaṁ tu śaktayaḥ ||
samavāyi tathā māyā kāryametajjagatsadā |
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The Supreme Lord answers:
According to the diversity in the effects of the karmas performed previously by the souls, diversity in
the enjoyments is seen in the world. Through the orderly function of cause and effect, these differences
in the enjoyments occur in the world. In a figurative sense it is said that there is diversity in enjoyments.
The bound soul is the doer of karmas. The same soul is the enjoyer of the fruits of karmas appearing in
different forms. It is to be known that Isvara is with supreme lordship in the creation, maintenance and

dissolution of the world. Efficient cause is with Isvara; auxiliary cause is with Sakti; and the material
cause is with maya. Through the coordinated working of these three causes, the world always comes
into existence.
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yathārkaraśmayo dīptā nirapekṣāstapanti hi ||
vikāsākuñcane dṛṣṭe kumudeṣvambujeṣu te |
śaktīnāṁ parameśasya svabhāvo hyupavarṇitaḥ ||
tenaivāvasaraprāpte tvaṁ mune pratyavasthitaḥ |
sati māyātmake puṁsaḥ saṁnikṛṣṭe male'pare ||
sthūlaḥ prādhāniko bandhaḥ sa ca karmavaśāt sthitaḥ |
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The brilliant rays of the sun shine forth everywhere with same hotness, being not depending on external
sources and free from any defect. Their effects is evidently seen in the blossomed state of lotus flowers
and the compressed state of lily flowers. Similarly, Sivasakti is functioning as the auxiliary cause,
being free from likes and dislikes. O,Sage!, the essential nature of various Saktis has been well
described to you in a separate chapter previously under the relevant context. The souls are bound with
the bondage of maya, because of the bondage of mala. There are other souls affected with the
bondage of mala alone. They are known as vijnanakalas and there is no bondage of maya for them.
Mala is the primary bondage. Its effect is brought out through karmas. The bondage appears in gross
form in the form of tattvas, worlds and bodies.
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moho madaśca rāgaśca viṣādaḥ śoṣa eva ca ||
vaicitryaṁ caiva harṣākhyaḥ sapataite sahajā malāḥ |
satsveteṣvapi ye pāśā māyātaḥ kṣuritāḥ kalāḥ ||
tadudbalitavīryo'ṇurbhuṅkte prakṛtijān guṇān ||
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Delusion(moha), conceit(mada), desire(raga), dejection(vishada), emaciation(sosha), despair in
manifold state(vaicitrya) and joyful state(harsha) - these are the seven bonds born of mala. Owing

to the presence of these impurities, kala and other tattvas evolve from maya to bind the soul.
With the strength infused by these products of maya, the embodied soul experience various enjoyments
in the form of worldly objects born of prakruti.
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proktaḥ pumānīśvaracodito balād
bhuṅkte guṇānkarmavipāka saṁbhavān |
tebhyo viyoktā sa śivo hi śaktimān
mantrairmahadbhiḥ śivaśaktisaṁbhavaiḥ ||
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With the strength given by Isvara through the evolutes of prakruti, the embodied soul experiences
the bhogas afforded to it based on the meritorious and sinful effects of the karmas. The Lord who
is capable of disentangling the soul from the bonds is Siva, the possessor of Saktis. He performs
the gracious act of disentangling, with the assistance of pure souls known as Mantra Mahesvaras
and Mantras who are with the power of knowing and doing as given by Sivasakti. In this way,
the detailed nature of pasu, pasa and Pati has been explained to you.
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|| puṁpāśeśvara prakaraṇaṁ samāptam ||
ṣaṣṭhaḥ paṭalaḥ
Here ends the chapter on "The Detailed Nature of Pasu, Pasa and Isvara".
The sixth chapter

